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Abstract
Cultural democracy is the ability of a people tdmetheir existence regardless of the dominant
culture whose norms and values are institutioredlyepted and expected. Where most freedoms
refer to the individual, cultural freedom, in caast, is a collective freedom referring to the right
of people to follow or adopt a way of life of theinoice. While varying levels of economic and
political democracy have been achieved in Ametita social techniques devised to create and
implement cultural democracy are dependent upoitatap endeavors developed from religious
indoctrination and colonization. Through a closaraination of Claude Brown®lanchild in
the Promised Landnd N. Scott Momadayldouse Made of Dawrthis study explores the
historic role that religion and colonization havayed in the economic and political progression
of African American and Native Americans. Harrietdgher Stowe’sincle Tom’s Cabirserves
as a reference point to examine the culture obpipressed from the standpoint of the dominant
culture and how it differs in scope from the huntyadisplayed in the works of Brown and
Momaday.Manchild in the Promised LarehdHouse Made of Dawdemonstrate how when
those who comprise the best knowers of the tangihdeintangible assets of a culture have the
capacity to be active participants as opposed ssipa followers in the development of their
communities, it is much more likely to create avimg economic and political center to

stimulate opportunity and human progression.



CHAPTER 1
Introduction

Political democracy — the right of all to vote — have inherited. Economic

democracy — the right of all to be free from wante-are beginning to envisage.

But cultural democracy — a sharing of values ammungbers of our various

cultural groups — we have scarcely dreamed of. Mest have we devised social

techniques for creating it. (Graves 10)

--Rachel Davis Dubois
In Cultural Democracy: The Arts, Community, and thélRuPurpose James Bau

Graves raises an important question: “What does gomnmunity need to keep its culture vital
and meaningful?” (1) On the surface this seemsdikery harmless inquiry. Within it lies the
implication that culture is important and must rem&levant to a specific community or group.
While many definitions of culture exist, as evideddy anthropologists A.L. Kroeber and Clyde
Kluckhohn, who published 164 definitions of the @am 1952, all generally acknowledge
culture’s link to self-identification. Noted thestiArjun Appadurai wrote that “the most valuable
feature of the concept of culture is the conceplifiérence, a contrastive rather than a
substantive property of certain thing4’s). But if we view culture from this lens, it ia®y to
see, in a society that historically has been legs accommodating to those outside of a
Eurocentric patriarchy, how culture is antithetiaAmerica’s core values. In a 1995
publication,Our Creative DiversityUNESCO proclaimed that “cultural freedom properly
interpreted is the condition for individual freeddonflourish...cultural freedom is rather special;
it is not quite like other forms of freedom. Firstpst freedoms refer to the individual...cultural
freedom, in contrast, is a collective freedomefers to the right of a group of people to follow
or adopt a way of life of their choice” (Graves 12). Again, in a society that has become

progressively more homogenous, cultural freedoth@icollective must be protected through a

form of governance that allows for “fair, equitalgbeoportional, and transparent representation



of all in the process of building a civic socieit6). Educational theorist Rachel Davis DuBois
developed the concept of cultural democracy fartiis purpose. Cultural democracy thus
serves as the response to Graves’ query.

By way of definition, The Cultural Democracy Intiige at Sacramento City College
asserts that the underlying theme of cultural deawyctransmitted through stories, context and
artistic endeavors, gives the creator the abiditiet! their story and define their existence
regardless of the dominant culture whose “norms\ahages are institutionally accepted and
expected” putting those of a “different culturatkground at a disadvantage” (Cultural
Democracy). It is through two such artistic endeavbat | seek to examine why we need
cultural democracy and how the United States, tjinats institutions, has created a climate of
cultural exclusivity that negatively affects theoaomic and political power of non-white,
hyphenated cultures. Because of its capacity t@ater&active participants rather than just passive
receivers of culture” (Graves 11), cultural demaograften examines artistic expressitimcle
Tom’s Cabinfor example, was described by one northernethaswing a firebrand into the
world” because it achieved through fiction whatftrtailed to accomplish (Goldfield 79).
Indeed,Uncle Tom’s Cabircalled for active participants to create a cultfrepiritual tolerance
for all human beings.

Harriet Beecher Stowe’s literary grenade examiheddmerican institution of slavery.
Never before in American history had slavery beagmified through such a lendncle Tom’s
Cabinwas a polarizing work that contributed to the grayjwchasm between North and South.
Goldfield recounted how upon meeting Stowe, Abralhamoln proclaimed, tongue in cheek,
"So you're the little woman who wrote the book thtairted this great war” (79piven the era

from which it emergedJncle Tom’s Cabinwas extraordinary for its emphasis on the obvious



position of the South, whose economic and politstal/ival was tied to slavery as well as
slavery’s westward expansion. It was monumentahbge prior to its publication the North was
seen by both slaves and slaveholders alike ast@mas freedom for blacks. But Stowe
portrayed the North as accommodating to the irtgiituof slavery and because of this fact she
believed that they were in greater need of obldgay the South. While the Fugitive Slave Law
appealed to southern apprehension about losing“ffreperty” to this ideological Land of
Canaan, it also reflected northerners’ indifferetecets abolition. Stowe implored the North to
“look to the evil among themselves (49fecause, as she put it, “the people of the flagest
have defended, encouraged, and participated; anchare guilty for it, before God, than the
South, in that they have not the apology of edooabr custom” (495).

Stowe’s position is laudable, particularly considgrthe time period in which she wrote,
the scrutiny she was forced to bear and the unblev@osition in which she placed herself
juxtaposed against a deteriorating Unidncle Tom’s Cabins antithetical to the concept of
cultural democracy because while Stowe perpetwatas Graves calls a symbiotic relationship
“linking the cultural with the political and econarspheres” (Graves 12), and she is dedicated
to proving her cause that slavery was wrong andép#ly horrible,” her position, as James
Baldwin points out, “is not to be confused withevdtion to Humanity” (1700).

In “Everybody’s Protest Novel,” James Baldwin est8itowe’s “determination to flinch
from nothing in presenting the complete pictureZ@@). Yet he considetdncle Tom’s Cabira
“very bad novel” that “falters only if we pausedask whether or not her picture is indeed
complete; and what constriction or failure of p@taen forced her to so depend on the
description of brutality — unmotivated, senselessid to leave unanswered and unnoticed the

only important question: what it was, after alkattimoved her people to such deeds” (1700). For



Baldwin,Uncle Tom’s Cabimpresents self-righteous and virtuous sentimerdalthat leave the
reader with “wet eyes” but do not allow for the oggsed to be redeemed beyond the horrors of
slavery and achieve full humanity. For Baldwin, fagure of a work that addresses social
problems, i.e. a protest novel, “lies in its rej@ctof life, the human being, the denial of his
beauty, dread, power, in its insistence thatliigsscategorization alone which is real and which
cannot be transcended” (1705). The noted abolgtdfiederick Douglass criticized Harriet
Beecher Stowe less directly but still regardedvinér reservation.

While writing Uncle Tom’s CabinStowe sent a letter to Douglass requesting infaona
and insight into slave life. In this letter shetssathat she had followed Douglass’ writings and
was attaching a list of questions that she hopembhtd pass along to fellow abolitionist Henry
Bibb, so as to provide her with slavery’s modusrapdi (Stowe 133). Stowe also boldly added
that after reading Douglass’ various works, sheatégd his sentiments on two subjects — the
church and African colonization. Whiléncle Tom’s Cabirmoved Douglass, Stowe’s views
annoyed him. Douglass had been disenfranchiseldebiitotestant Church and he disagreed with
Stowe, who believed that while the church was girtasn respects, responsible for the sin of
slavery, it would stand at the forefront of thei-atdvery movement. For Stowe, the movement
“must and will become a purely religious one. Tigatl will spread in churches, the tone of
feeling will rise, Christians North and South wgllve up all connection with, and take up their
testimony against slavery, and thus the work velidone” (Stowe 136). As Stowe confessed, she
was “a minister’'s daughter, and a minister’s wifefid “had six brothers in the ministry” (135).
So her ardent defense of Christianity made sengea®3| will show, the abolition of slavery was
not the end of what Stowe considered work to beedbnfact, she endorsed a position which

meant that slavery redirected as religion wouldigbate to colonizing the minds of those in the



African and Native American communities, thus limit their capacity to keep their culture vital
and meaningful.

Stowe also sparred with Douglass regarding thetipasof blacks once the scourge of
slavery was removed. David Goldfield, in his wéakerica Aflame: How the Civil War Created
a Nation discusses the disagreement over colonizatioretimied: “Harriet’s position on
colonization troubled Douglass more. The prospétteed slaves created a conundrum for
Harriet. Like some other anti-slavery proponentg, Iselieved that Africa offered the best
solution. There, black men and women would reaelr tall potential, unencumbered by white
interference or prejudice” (80). Abraham Lincols@kchoed this sentiment, which caused
Douglass much consternation. He responded to StGwe,truth is, dear madam, we are here,
and we are likely to remain. Individuals emigrateations never” (80). For Stowe, and Abraham
Lincoln for that matter, four million new citizewseated an immediate problem not just from the
standpoint of blacks’ being able to reach their oltential. It created an economic issue for
whites because in a burgeoning capitalist systemoewer owned land controlled the earth’s
resources. As this thesis will make clear, it beeamcessary to wrest ownership of the land
from both African Americans and Native Americansl &louse them in ghettoes, slums and
reservations to maintain economic, political anural dominance.

Stowe’s social milieu was so dominated by a religifervor that it did not allow her to
see the emancipation of blacks outside of the ebwtereligion, which greatly troubled
Douglass. Stowe saw Christianity as the savingego@¢poor, oppressed, bleeding Africa”
(135) and she developed the charactetdralie Tom’s Cabinn accordance with this view.
Stowe, never devoted to the humanity of African Aicens, did not envision them on the same

equal footing as whites and therefore did not peecthem as entitled to the same economic



resources. Consider that Stowe sent the charaet@g& Harris and his family to Canada and
eventually Liberia after their escape from slavdny.her credit, she did later admit to Douglass
“that if she were to write ‘Uncle Tom’ again, shewld not send George Harris to Liberia” 80
But she only reached this conclusion after sewdisglussions and debates with Douglass, which
underscores once more the importance of culturalodeacy in affirming one’s capacity to
define one’s existence.

Cultural Democracy, therefore, allows those whoraisepresented to tell their stories
and define their existences within a culture fr@erf restrictions and dominant ideologies. A
classic 28 century protest novel is Richard WrighKstive SonThe protagonist, Bigger
Thomas is, as Baldwin states, “Uncle Tom’s descetiqa704). Bigger exemplifies cultural
democracy lost. He is what happens when one’s hitynardefined by another culture.
“Bigger’s tragedy is not that he is cold or blackhoingry, not even that he is American, black;
but that he has accepted a theology that deniedifieinthat he admits the possibility of his being
sub-human and feels constrained, therefore, ttelfatthis humanity according to those brutal
criteria bequeathed him at his birth.” This thesilt examine cultural democracy and its
significance as a means by which marginalized cedtean develop their humanity. Using
Claude Brown’sManchild in the Promised Larahd N. Scott Momadaydouse Made of Dawn
| will first analyze religion and its historical pact on oppressed cultures, specifically the
African and Native American communities. Here llwinploy a gendered approach focusing on
the emasculation of the African and Native Ameriozade, since, as Bruce Dorsey points out in
his essayA Gendered History of African Colonization in thetébellum United State)e anti-
slavery histories and research up to this poinehasinly concentrated upon “the relationship

between white women'’s abolitionist activism and ehigins of feminism and the woman’s



rights movement” (Dorsey 77). | will focus on indieeation and what that has meant in terms of
cultural democracy. Next, | will consider the sygistic connection between religion and land as
well as the economic and political impact that lamahership or the lack thereof has had upon
the African American and Native American commusitiand how this has affected their ability
to define themselves. Lastly, | will analyze thérmeental effects that religious indoctrination
and European land acquisition have had upon theakfrAmerican and Native American
communities and what this has meant in the wagsgponse to such effects. This close reading
of Claude Brown’svlanchild in the Promised Larahd N. Scott Momadayldouse Made of
Dawn, will ultimately demonstrate that one’s abilitydefine one’s existence culturally

increases one’s capacity for human developmenttargiminimizes oppression.
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CHAPTER 2
Theological Terror

Uncle Tom’s Cabin, then, is activated by what migétcalled a theological

terror, the terror of damnation, and the spirit thr@athes in this book, hot, self-

righteous, fearful, is not different from that spaf medieval times which sought

to exorcize evil by burning witches; and is nofeliént from that terror which

activates a lynch mob. (Baldwin 1702)

--James Baldwin
While Frederick Douglass debated with Harriet BeeStowe about the significance of

both religion and colonization, the fusing of thetforces has become arguably the greatest
obstacle to cultural democracy in America. Stowsgissionate diatribe, outlined in a letter to
Frederick Douglass, emphasized the evangelicaluandghat Stowe thought necessary for the
anti-slavery movement to succeed. For Douglasgioal did not solve the greatest impediment
to black freedom and progress. He saw poverty,ragmee and degradation as the combined evil
that constituted the “social disease of the Frelei@d people in the United States (Letter to
Harriet Beecher Stowe).” The readerdJoicle Tom’s Cabirsaw in the novel a great imperative
to become better Christians. However, most didcoasider slavery, or the individual slave, for
that matter, as an integral part of Christian doetrSubconsciously, Stowe seemed to
understand this, which can account for why sheeled that the slaves’ unencumbered progress
would only be reached far from the prejudicial g€soof America. We should consider two
things here. For these so-called proponents ofstentery to deduce that black potential could
only be reached apart from white interference seagthe foundation upon which the adage of
‘separate and unequal’ is based. It also callsantestion the character and historical basis of
their Christian values because even in this separad unequal philosophy, they believe that

Christianity must play the authoritative role innhanizing such individuals, even if they have

their own cultural norms and spiritual views. Thigdigious fanatics such as Stowe and her
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ministerial family felt it their duty to the Loratenlighten “poor, oppressed, bleeding Africa” as
if no other belief system existed.

Secondly, as Stowe and Abraham Lincoln learnedag no easy feat to repatriate some
four million newly freed men and women. The obvioesult, which Douglass prophetically
pointed out, was that nations cannot emigrateh8auestion of that historic hour was what to
do with such a large societal infusion of men amanen vying for the same economic and
political resources as whites and other immigrahiss thesis will explore the powerfully
reactionary conclusion of the evangelical righttinaded by what James Baldwin considered a
panic motivated by cruelty, which emerged from flagton of religion and colonization. Fear
and racism led to an organized effort to maintairiad control. For if emigration proved
impractical for the newly freed four million mencawomen who were clearly not equal to their
white counterparts, then it would be necessargtag mechanisms to ensure the economic and
political dominance of Anglo America. For this ggbn proved a perfect tool.

Slaveholders used Christianity to reinforce andnta@m dominance, and its success was
viewed as a “coping strategy on the social andipsggical level” (Karenga 232). Within
society its acceptance allowed blacks to avoidghunent, i.e. beatings, and psychologically it
provided the hope of a future deliverance. Throloagbed conversion and even partial
acceptance, Christianity became a legacy that gulesé generations accepted as integral to
their way of life. That is not to say that it wasatly accepted in its mentally colonizing form,
for through time a distinctive African American hohof Christianity took shape as well as
various forms of liberation theology. However, asré&hga points out, the Christianity
introduced by slaveholders played a huge roleanstitial conditioning of African Americans

(232).
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Claude Brown’s semi-autobiographical wokkanchild in the Promised Landells the

story of Brown'’s youth in Harlem (Sonny as he i®Wmn in the novel), and his connection to a
community suffering from poverty, degradation ahel ignorance that emerged from promises
left unfulfilled after freed blacks made the Grbagration north. Brown is among the “children
of these disillusioned colored pioneers” who “intest the total lot of their parents — the
disappointments, the anger” (Brown viii). He casribe reader into a world of innocence lost to
this anger and frustration made manifest in cripgeerty and addictions. Sonny’s ability to
circumvent this world grows from his evolving awaess of how the various American
institutions played a significant role in his sd@anditioning. This understanding enables him to
navigate and overcome the hurdles they createjthnot without pitfalls and grave
consequences, which are instrumental to his legqmiacess. Organized religion, for example,
plays a large role in shaping Sonny’s thinking. ©@hhis friends, Floyd, who has converted to
the Nation of Islam, explains religion to Sonnydiy

If it wasn’t for Christianity, Negroes would havipped praying a long time ago.

They would’ve started raising a whole lot of h&lhey would’ve known. There

would’ve been thousands of Nat Turners and Denndadeys. But most of the

Negroes were too damn busy looking up in the skiy@aying to some blond-

haired, blue-eyed Jesus and some white God whodyolas suppose to ever see

or know anything about. (332)
As Floyd, asserts, religion allowed whites to traos blacks from slavery to freedom easily and
systematically. This underscores the view of FredeDouglass, who identified poverty,

ignorance and degradation, or the “triple maladyha called them and not religion, from which
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blacks in America needed deliverance in order torb&qual footing with their white fellow-
countrymen” (Frederick Douglass Letter to Stowe).

But Native Americans, or Indians, as they have beely mislabeled, proved much
more difficult to “civilize”. They constitute tharkt residents of America, its indigenous people,
and by modern estimations are: “divided into astéao thousand cultures and more societies,
practiced a multiplicity of customs and lifestylégld an enormous variety of values and beliefs,
spoke numerous languages mutually unintelligibltheomany speakers, and did not conceive of
themselves as a single people — if they knew abach other at all” (Berkhofer Jr. 3).

Native Americans had an intimate knowledge of #relland could readily disperse into it. So it
proved difficult to enslave them. Although costlyerefore, it made much more sense for white
Europeans to traffic humans from other areasAiigca. African Americans, then, as an
amalgamation of various tribes brought thousandnsit#s from Africa, created a conglomerate
intentionally disconnected from their culture aadd for the sole purpose of serving the
economic needs of a dominant white culture. Buivg¢aAmericans were also negatively
impacted by Europeans.

In Momaday’'sHouse Made of Dawrthe self-appointed “priest” Rev. J.B.B. Tosamah,
Pastor & Priest of the Sun, tells the story ofdrisndmother, Aho, a Kiowa nativand how
Native Americans were disconnected by Europeams their culture and land:

In alliance with the Comanches, they (Kiowas) hadd the whole of the
Southern Plains. War was their sacred businesshaydvere the finest
horsemen the world has ever known. But warfar¢HerkKiowas was pre-
eminently a matter of disposition rather than stalkiand they never understood

the grim, unrelenting advance of the U.S. Cavalhen at last, divided and ill-



14

provisioned, they were driven onto the Staked Rfaihe cold of autumn, they
fell into panic. In Palo Duro Canyon they abandotiedr crucial stores to pillage
and had nothing then but their lives. In orderaeesthemselves, they surrendered
to the soldiers at Fort Sill and were imprisonethia old stone corral that now
stands as a military museum. My grandmother waedthae humiliation of
those high gray walls by eight or ten years, betrsiust have known from birth
the affliction of defeat, the dark brooding of eldrriors. (113)
As we shall see in Chapter 3, European encroachomeimidigenous land played a huge role in
disconnecting Native Americans from their cultunel avhile they attempted to resist Anglo
American brutalities, as evidenced by the Creeks/#&1813 and 1836, they too, like many
African Americans, responded to European influearog power by imitation and assimilation.
Native American cosmogony, in particular, came uradsault from the beginning of
European colonization. Christopher Columbus’ atnndhe Americas challenged orthodox
Christian thinking because the presence of natvested the problem of how to trace Native
Americans back to Adam and Eve. Seen through Entosm, the “Old World was the original
one and the New World with its peoples was thetbaerequired explanation” (Berkhofer Jr.
35). The widely held belief that Native Americangyrated to the New World across a bridge,
probably from Asia, was proposed by Jose De Acosiatural and Moral History of the
Indies * Berkhofer quotes De Acosta and examines how kislégjy solved the issue of Native

American presence in America prior to Columbusddtnot solve the issue of “reconciling

! Jose De Acosta was a Spanish Jesuit who firsosepthis idea of the “New World” through
his observations as a “missionary in Peru and Mg»as well as from the writings of other
missionaries, naturalists, and soldiers who expldie region during the sixteenth century.
(http://www.powells.com/biblio?isbn=978082232832&costa’s work contributed to
Renaissance Europe’s thinking of the New World.
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cultural diversity with Biblical chronology and hasy (36).” In order to resolve this, the
“degeneration of human beings after the expulsiomfthe Garden of Eden to the present”
became a theory capable of “othering” both Nativeeticans and African Americans, who were
believed to be cursed through the line of Ham. AskBofer again suggests:
The basic idea of degeneracy became fused withitdaggpretations of the Indian
through the doctrines of environmentalism, progresslutionism, and racism to
explain the decline of Native Americans from alchlitssease, and general
deterioration in the face of White contact. In teanse, the idea of Indian
degeneracy and decay extended far beyond itsaeigirigins of the Renaissance
period to become entwined in and with the very ftatirons of modern social
scientific thinking. (38)
It is Tosamah who best interprets the theoretiaaldof the modern white social scientific
thinking in a sermon entitled, The Gospel Accordimgohn:
Now, brothers and sisters, old John was a white, ayagh the white man has his
ways...He talks about the Word. He talks throughnd around it. He builds upon
it with syllables, with prefixes and suffixes angpbhens and accents. He adds and
divides and multiplies the Word. And in all of thie subtracts the Truth. And,
brothers and sisters, you have come here to lileanvhite man’s world. Now
the white man deals in words, and he deals eagsilly,grace and slight of hand.
(Momaday 83)
Tosamah, fully aware that his followers had beeacated through Christian indoctrination, uses
the Bible to explain how Native American existehes been compromised. From this

perspective, we can clearly see how Momaday pezsdhe religion/education nexus to play a
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vital role in colonization. As Tosamah implies, #m&d result is a watered-down cosmogony that
inevitably decreases one’s capacity to define ertst on one’s own terms resulting in the
inevitable deterioration that contact with whitdtate has brought the indigenous American.
2.1 Misplaced Generations
In the forward taVlanchild in the Promised Lan&laude Brown tells us:
“I want to talk about the first Northern urban geaten of Negroes. | want to talk
about the experiences of a misplaced generaticmnuisplaced people in an
extremely complex, confused society. This is aystditheir searching, their
dreams, their sorrows, their small and futile rebes$, and their endless battle to
establish their own place in America’s greatestrapatlis — and in America itself.
(vii)
Brown refers here not to any one individual, baheato a group whom he calls a “misplaced
generation” and a “misplaced people.” These ar@lpeas we shall discover, subject to the
control of a ruling class that has dominated swsigegyenerations through its ability to limit the
options of social policy. As was noted in the idmotion, James Baldwin saMative Son’s
Bigger Thomas as a descendant of Uncle Tom. In &ggramatization, Tom is the paradigm of
what black manhood should strive to be. He reptsge black nation in its infancy; committed
to God and the slave master, country and whitelogyp with an unyielding, child-like
obedience. He is sub-human and unflinching in b&re to attach his identity to the progress of
white civilization. Bigger Thomas is the evolvingild now old enough to start asking questions.
He longs to disassociate his identity from whitali@ation yet he is also confined by it. He feels
but cannot articulate the cultural democracy risaiidpin and he becomes frustrated and

antagonistic; growing up too fast in a world thaheks him self-determination. Where Bigger
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Thomas is the original “man-child” and the progefyJncle Tom Manchild in the Promised
Landrepresents the group reality of Bigger Thomas.
Manchild in the Promised Lanokgins with the transition that blacks in Amenade
from the end of slavery and the passing of thetéaith Amendment to the Great Migration
from the rural south to the proverbial Land of Cama
These migrants were told that unlimited opportesifior prosperity existed in
New York and that there was no “color problem” théfhey were told that
Negroes lived in houses with bathrooms, electriciiyning water, and indoor
toilets. To them, this was the “promised land” thetmmy had been singing
about in the cotton fields for many years. Goingew York was good-bye to the
cotton fields, good-bye to “Massa Charlie,” gooltg the chain gang, and, most
of all goodbye to those sunup-to-sundown workingreoOne no longer had to
wait to get to heaven to lay his burden down; basdsould be laid down in New
York. (vii)

Here we clearly see the religious significance @tagpon economic attainment.

Briefly examining the time period betwebimcle Tom’s CabirandManchild in the
Promised Landwe can likewise identify the impact of religiampowerful institution on black
development.

Newly freed and exemplifying the burden of HarBetecher Stowe and Abraham
Lincoln, blacks joyously embraced the advent ofReeonstruction era. Having been
bequeathed Christianity, blacks, for the first tiewer, were able to conduct religious services

without white supervision. Black churches “quickigcame the most prominent social
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organizations in African American communities.” Kaking America: A History of the United
Stategpoints out:
Churches were, in fact, among the very first saastitutions that African
Americans fully controlled. During Reconstructidmiack denominations,
including the African Methodist Episcopal, Africdethodist Episcopal Zion,
and several Baptist groups (all founded well betbeeCivil War), grew rapidly
in the South. Black ministers helped to lead coggtien members as they
adjusted to the changes that freedom brought, arg/ministers became key
leaders within developing African American commigst (Berkin et al. 2: 465)
The early progenitors of black schools were pritgaministers and church members. They had
the greatest influence over the black communityweack central in encouraging an intense
desire for learning. In conjunction with the Freedhs Bureau, more than 4,000 schools with
over 9,000 teachers and 247,000 adult and chilsliedents had been supervised by 1870
(Berkin et al. 2: 465). With such a large body toidents incorporated into the American
educational system, it made sense that if the fshgeor those instructed on educating the
newly freed were ministers and religious pundhgntthe learning to emerge would be
theologically driven.

For various reasons, such as the halting of ladidtrébution, violence and, the lack of
jobs and sufficient work, blacks migrated north lbetter opportunities. Brown summarizes this
migration using a pointedly religious voice:

So, they came, from all parts of the South, likehad black chillun 0’God
following the sound of Gabriel’s horn on that loagerdue Judgment Day. The

Georgians came as soon as they were able to pickfare off the peach trees.
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They came from South Carolina where the cottorkstakre bare. The North
Carolinians came with tobacco tar beneath thegefnails. (vii)
Indeed Brown is fully aware of the impact thatgain had on those who migrated from the
South. The nexus of religion and education thatksidad received prior to migration caused
them to view the North as a promised land. Browmtiooied:
They felt as the Pilgrims must have felt when thveye coming to America. But
these descendants of Ham must have been twicegpy ha the Pilgrims, because
they had been catching twice the hell. Even whigmping the trip, they sang
spirituals as ‘Jesus Take My Hand’ and ‘I'm On MyaWand chanted,
‘Hallelujah, I'm on my way to the promised landiifv
Again, we can recognize here the vital role thhgien played in the social development of
blacks after their release from bondage. Slavepamticular and the south in general symbolized
“twice the hell” and were similar to obtrusive artsiecking their path to self-determination.
Many ex-slaves stayed in the South. But those whigrated did so joyously; unprepared for
what the North had to offer. How could they be othse? The rural south differed markedly
from the urban north:
It seems that Cousin Willie, in his lying hasted imeglected to tell the folks down
home about one of the most important aspects giribiised land: it was a slum
ghetto. There was a tremendous difference in thelifeawas lived up North.
There were too many people full of hate and bigescrowded into a dirty,

stinky, uncared for closet-size section of a goggt (viii)
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As they packed their bags, blacks did not expeettwiarriet Beecher Stowe forewarned: that
despite having denounced the south, northernerstilbwot confronted their own prejudices.
Stowe did offer the north a solution. She quite@ynurged them to pray.

This selfsame instruction was instilled throughlyeblack curriculum and made manifest
in an education developed through religious adlerenhis underscores once more the impact
that religion had on education. Yet certain missiagiponents, coupled with northern racism
became unforeseen obstacles in this migrationdbverance. This prompted Brown to write,
“They had little hope of deliverance. For wheregloae run to when he’s already in the
promised land?” (viii) In his letter to Harriet Beveer Stowe, Frederick Douglass reminds her
that the increased capacity for education amongkblan America had created few individuals
who were “educated far above a living conditiomtidhat while many blacks had entered the
ministry, she should remember that “an educateglpdas needed to sustain an educated
ministry.” As Douglass believed, “There must beeg&@in amount of cultivation among the
people to sustain such a ministry” and “at preserthave not that cultivation amongst us; and
therefore, we value, in the preacher strong lurggber than high learning” (Letter to Harriet
Beecher Stowe).

Here Douglass did not deny the need for ministeyrdther acknowledged a need for a
higher education unencumbered by institutional loet And while parts of his letter recall
Booker T. Washington’s Atlanta Compromise, whiclvipgges mechanics and Industrial college
over ministers, lawyers, doctors, editors, merchantany other fashioners of civilization, his
point is well taken. More than anything else, stgvuead robbed blacks of self-reliance and the
ability to define their existence. Douglass wasa&p®g of cultural democracy. America, fresh

from the Civil War, sought to rebuild the counthydugh economic development, urbanization,
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technological advancement and innovation. Dougdasistely recognized that blacks in America
need not take the same paths as the dominanteultuvas much more important for them to
fight this triple malady by gaining rudimentary likihat they had been denied before achieving
excellence in scholarship. This inability to deftheir existence was packed in their belongings
as they headed north and “before the sorenes® @iotthon fields had left Mama’s back, her
knees were getting sore from scrubbing ‘Goldberfitedr. Nevertheless, she was better off; she
had gone from the fire into the frying pan” (viii).

In House Made of DawrN. Scott Momaday, tells the story of Abelito,Advel as he is
often called, a young Native American man who ro#imssouthwestern portion of the United
States trying to reclaim what he has lost. Ittala told on the heels of preceding generations
dispersed throughout the western United Statesaltiee Indian Removal Act of 1830 and the
forced exodus of Native Americans to Indian Tersitor Oklahoma in what became known as
the Trail of Tears (Berkin et al. 1: 296). We migbnsider this forced exodus a miniature
Middle Passage. Over 4,000 Native Americans diechfdiseases and starvation as they trekked
singly or were constrained in stockades on thearsljourney. Abel is a microcosm of the next
generation Native Americans, stripped of their land culture but trying to survive on
reservations and land still encroached upon bytBegovernment and private industry.
Momaday himself calls it a “story of world war, afltural conflict, and of psychic dislocation.
And at last it is a story of the human conditioin’(@bel embodies all of the typical stereotypes
associated with Native Americans; he is wild, anttard and often lazy. Yet the text shows us
the extent to which he is the cultural creatio®nglo America, suffering from poverty,

ignorance and degradation, concocted from the ®wafeludeo-Christian social theory.
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Just as so many blacks headed north in searchtef bpportunities and self-
determination, Native Americans moved in their sedor freedom. Both communities were in
perpetual motion and both based their emergentitgeenon an Anglo-American belief system.
From the Creek Wars of 1813 and 1836 emerged whi¢svcalled the “Civilized Tribes.”
These constituted leaders from the five major fibkthe southeastern states — the Cherokee,
Creek, Chickasaw, Choctaw, and Seminole. They bed¢arawn for their willingness to adapt
and embrace Anglo American life. Grant Foremarhengreface tdhe Five Civilized Tribes —
Cherokee, Chickasaw, Choctaw, Creek, Semin@sgcribes them thusly:

These tribes, the Cherokee, Creek, Chickasaw, @woeind Seminole, were
distinguished by character and intelligence farvaltbe average aboriginal. From
their geographical and historical association hignwhite man in the South they
acquired a measure of his culture as well as ofibes. Through the influence of
their leading men they had copied some of the costand institutions of the
whites and four of the tribes crudely modeled tigewernments on those of the
states. Because of their progress and achieveni@jsame to be known as the
Five Civilized Tribes. (7)

Ever since the European arrival in North Americatiie Americans have resisted
colonization through an extensive series of watsiagurrections. But whether the New England
area Pequot War in 1637, Bacon’s Rebellion in thelsin the late 1600’s or the Revolutionary
War and Wars of 1812, indigenous American resigtdnas generally led to genocide and further
seizure of native lands. Those who survived hackoourse but to intermingle with white
settlers or be forcibly removed from the landAimerica Aflame: How the Civil War Created a

Nation, David Goldfield points out that Native Americaseaisfied the Anglo Christian duty to
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“rescue inferior races by offering instruction ahd possibility of salvation” (108). As
Berkhofer has previously shown, the Anglo capatttyeconcile cultural diversity with Biblical
chronology and history meant that they could jydtie appropriation of native lands, as they
had slavery, because God was on their side. Adlveasase with African Americans, Native
Americans could also benefit from civilization lifety adhered to the “white man’s civilization.”
Any attempt to disobey would be futile as “God gaen this earth to those who will subdue
and cultivate it, and it is vain to struggle agaids righteous decree” (109). Momaday'’s
Tosamah again explains:
It's part of the Jesus scheme. They, man. Thewlbof us renegades, us
diehards, away sooner or later. They’'ve got thietridea. They put us away
before we’re born. They're an almighty wise andtcais bunch, those cats, full
of discretion. You've got to admire them, man; ttkepw the score. | mean they
see through us. They know what we’re waiting foe @Wén’t fool them for a
minute. (132)
Tosamah believed that Native Americans were waittngurder whites. They would be content
to find a “wagon train full of women and childreaiid to exact revenge which would fulfill their
savage nature. A Native American would not hestiat@urder the white man “for he would
know what the white man was, and he would Kill ififme could. A man kills such an enemy if
he can” (91). IHouse Made of Dawmbel is one such angry Native American. His idignti
was compromised by Anglo American institutions teasted even within his tribe. Clearly, the
Anglo American favored the Five Civilized Tribeschese they, like the church-going African

Americans, accepted Christian indoctrination.
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While many Native Americans did mount fierce remse to the new culture, Anglo
Americans used the Five Civilized Tribes as a pgradf Native American possibility.
Although lauded for their “amazing progress in lkkbad ways”, the Five Civilized Tribes along
with all Native Americans in the South were evetiyu@rced to leave their homeland under
President Andrew Jackson’s Indian Removal Act @Ql®ue to this law, any achievements that
Native Americans may have reached, either indep®hder in conjunction with whites, “was
wrecked by the ruthless expulsion from their hon{é®reman 17). Native Americans were
forced to flee their original homelands and reseitést of the Mississippi River into what was
known as Indian Territory and later became Oklahdiiaile African Americans had packed
their rosy dreams and inability to define themselfige their journey north, Native Americans
carried despair and compromised identities west.

The concept of civilization and the institution@iristianity thus served the interests of
Anglo Americans but left African and Native Amemsaeconomically and politically
disenfranchised as they tried to piece togetheneents of their shattered cultures. As academic
and social critic Harold Cruse once said, “Themage disequilibrium in the economic, cultural,
and political status of ethnic groups than therdass warfare in America” (317). The economic,
political and cultural imbalance in the Native Amcan and African American communities
serves as a huge detriment to their progress. \itiel® have been varying levels of economic
success in both communities, together with vargiegrees of political achievement, both have
been essentially disenfranchised, left voicelest avvery limited capacity to participate in
policy decisions that affect the quality of theitaral lives. While cultural democracy activists
such as Rachel Davis Dubois have lobbied passigrfatrecultural democracy to combat white

superiority and nativism, it is obvious that retigihas served as a vehicle for a culturally



25

homogenous society. This has had a lasting impaca@sm in America and has diminished and
marginalized the achievements of both Native amitah Americans.
In closing, botiManchild in the Promised LarahdHouse Made of Dawreflect the

utter confusion that this religion/education nekas created within these two communities.
Sonny noticed the confusion in his parents as tlaegred religion with them from the south to
the north: “this was the sort of life they had tiven the plantations. They were trying to bring
the down-home life up to Harlem. They had donBit it just wasn’t working. They couldn’t
understand it. Liquor, religion, sex, and violercthis was all that life had been about to them.
And a prayer that the right number would come that somebody would hit the sweepstakes or
get lucky” (291). The same confusion overcomes Albé tried to think where the trouble had
begun, what the trouble was. There was troubleoodd admit that to himself, but he had no
real insight into his own situation. Maybe, cerhgithat was the trouble; but he had no way of
knowing. He wanted a drink; he wanted to be dr¢8R)” As we will examine in Chapter 4, this
need to be drunk is a coping mechanism for the ¢hakarity and insight into one’s own life.
Finally, one of Tosamah’s church members, Napolatis-in-the-Timber, articulates most
clearly the identity turmoil into which religion/adation nexus has plunged the Native
American. Napoleon Kills-in-the-Timber has accepteel possibility that Native Americans are
sub-human:

Great Spirit be with us. We gone crazy for you ¢oMith us poor Indi'ns. We

been bad long time ‘go, just raise it hell an’ keéich others all the time. An’

that's why you ‘bandon us, turn you back on us. Nesvpray to you for help.

Help us! W been suffer like hell some time now...@dwz, we want be frens

with white mans. Now | talk to you, Great Spiritoi@e back to us! Hear me what
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I’'m say tonight. | am sad because we die. The eigte they gone now...oh, oh.
They tol’ us to do it this way, sing an’ smoke anay...Our childrens are need
your help pretty damn bad, Great Spirit. They dwawve no respec’ no more, you
know? They are become lazy, no-good-for-nothinghnkleuts. Thank you.

(Momaday 100)
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CHAPTER 3
Redrawn Frontiers

When the missionaries came to Africa they had tinéeBand we had the land.

They said, 'Let us pray.' We closed our eyes. Whewopened them we had the

Bible and they had the land. (Bishop Desmond Tuiot€s)

--Bishop Desmond Tutu
In the previous chapter, we examined the historigial that religion played in

indoctrinating African and Native Americans and hooupled with education, this nexus helped
to form the basis for a dominant Eurocentric vieattprevents cultural democracy. This chapter
rigorously analyzes how land seized on the basislmjfious justification was essential in
developing an economic system that led to cultoss Bnd the subsequent disintegration of the
African and Native American communities’ group csioa. In the quote above, Bishop
Desmond Tutu draws an inextricable link betweeigieh and land that could be considered
synergistic because spiritual regeneration or sialvan Christian theological doctrine is
connected to the land. Trhe Enemy of Nature: The End of Capitalism or thd &f the World,
Joel Kovel explains how important it was for Eurapg to connect their economic interests to
the acquisition of land. The various wars foughiuaen Native Americans and European
invaders were a function of the “latter’s capitalithat required the alienation of land as
property, something the Indians would rather dantbubmit to (which is pretty much what
happened)” (192). Land, as capital, plays a hutgeinowealth creation. A rudimentary analysis
of capitalism in the United States reflects an ecoic system based on private ownership of
capital goods and the means of production, withcteation of goods and services for profit. If

we analyze land from this perspective, it makessevhen Kovel states: “Capital originates

with the exploitation of labor, and takes shapéhasis subjected to the peculiar forces of
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money. Its nucleus is the abstraction of humarstaamative power into labor-power for sale on
the market” (51-52). It's no wonder why slavery & known as the “peculiar institution.”
Here we can clearly see, from the standpoint ofltweaeation, how important it was to
wrest ownership of the land from Africans and Nathdmericans. Religion gave Europeans
carte blancheo possess such lands and establish civilizatignsay of a theocratic eminent
domain that presupposed the inferiority of indigehoultures. IrHouse Made of Dawn
Tosamah explains to his followers how Europearerspiersed their idea of God with the truth,
therefore making them synonymous:
He couldn’t let the Truth alone. He couldn’t seatthe had come to the end of the
Truth, and he went on. He tried to make it bigget better than it was, but
instead he only demeaned and encumbered it. He insalé and big with fat. He
was a preacher, and he made a complex sentenge ofuth, two sentences,
three, a paragraph. He made a sermon and theofdlgg @ruth. He imposed his
idea of God upon the everlasting Truth. ‘In theibemng was the Word...” And
that is all there was, and it was enough. (83)
3.1 In the Beginning Was the Word
In The White Man’s IndiarRobert Berkhofer depicts Europeans as committed to
reconciling cultural diversity with Biblical chrotamy and history (36). For the sake of European
expansion into the New World, it became necessadgetine Native Americans as “others,”
savage and disobedient to God and therefore neeelimgach. To illustrate, Grant Foreman
gave an account of a missionary station establish&818 in the Choctaw nation. One of the
early missionaries, Rev. Cyrus Byington explaires¢bndition of Native Americans prior to

religious indoctrination:
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There was a period, previous to the time when tissionaries went among them,
that the Choctaws used the teeth of beaver, anoutiee bark of cane and reed
dried hard for knives. They made bags of the bamést twisted and woven by
hand. Ropes were made of the bark of trees. Blankete made of turkey
feathers. Fire was formerly produced by frictiomordried pieces of ash wood
were rubbed rapidly across each other till fire ywemduced. When they planted
corn, it was not secured by any fence, nor wasathe plowed — it was dug up
with hoes and planted without rows, or any ordéisTabor was performed by
the women. The men were hunters and followed varammusements, talked,
smoked, and danced, and attended councils and feasidings and
funerals...When the missionaries arrived in 1818a$ a rare thing to see a
Choctaw warrior wear a hat, pantaloons, or shoegity was made, and but very
few were found who would not get drunk, when whistkas offered

them...Their fields were small and poorly cultivatétiere were few among them
who could read...The late Dr. Cornelius passed thHrdbg Choctaw Nation in
1817, and preached at the Agency. A white man vaabattended the meeting
has since stated to the writer, that he had theded among the Choctaws seven
years, and during that time had not heard a sepreached, a prayer offered, or
a blessing asked at a table. They had at thatrtomeritten form of government,
no written laws, no trial by jury. The widow had dowry, and children no

inheritance in their father’s property. (Foreman1Eg
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Here Rev. Byington painstakingly describes how wufhzed the Native American was. He
underscores what he sees as Native American degsnéne general consensus among Anglo
Americans, and thus supports the need to eduoate tttrough religion.

From a theocratic standpoint, Europeans envisitimeaselves as doing the works of
God. As Berkhofer points out, “Native Americanslasgians’ became colonial subjects in their
own lands as Whites advanced toward their goalspsrial powers in the New World. Future
generations of Native Americans, whether descefrded peoples conquered then or
subsequently, inherited that subordinated statL&3), This status emerges clearly in Bishop
Desmond Tutu’s statement, and while he is refefiicans in the above epigraph, the same
held true for Native Americans, who inherited a@ualmated status through religion at the

expense of their land and ultimately, theirtaud. Again, Tosamah explains to his followers how

Europeans compromised Native American culture thinaeligion:
Do you see? There, far off in the darkness, somgthappened. Do you see? Far,
far away in the nothingness something happenede™as a voice, a sound, a
word — and everything began. The story of the cgmiinTai-me has existed for
hundreds of years by word of mouth. It represdmsoldest and best idea that
man has of himself. It represents a very richdiiere, which, because it was
never written down, was always but one generatiom fextinction. But for the
same reason it was cherished and revered. | ceelthst reverence in my
grandmother’s eyes, and | could hear it in hereoitwas that, | think, that old
Saint John had in mind when he said, ‘In the bagomwas the Word...” But he
went on. He went on to lay a scheme about the Wectould find no

satisfaction in the simple fact that the Werds he had to account for it, not in
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terms of that sudden and profound insight, whiclstnmave devastated him at

once, but in terms of the moment afterward, whi@s wrelevant and remote; not

in terms of his imagination, but only in terms @ prejudice. (85-86)
Here Tosamah proclaims how Europeans’ interpretatad the “Word” have influenced Native
American oral traditions. lithe Sacred: Ways of Knowledge Sources of Piéggy Beck and
A.L. Walters reveal that “oral tradition tells dfe origins of things, places, and the people.
Described in the oral tradition of a tribe are gepdical areas and defined boundaries, terrestrial
and supernatural” (70). From this we can see héavaed conversion to Christianity and the
taking of indigenous lands directly affects NatAdmerican culture. The access of oral tradition
to a geographic location gave Native Americansaigin of arrival.” Knowing it, a tribe of
people maintain a ‘sense of place’ and certaintsigth that place or territory. (70)” Beck and
Walters continue:

How receptive the area was to the needs of awdseusually explained in the

oral tradition also. The geographic area includesthghing attached to the earth,

or associated with that part of the earth. Thisafrse included the sky, since it

could not be separated from the area a tribe kitemas often indicated in the

oral tradition that “the place” the tribe occupigds especially created to meet the

needs of that tribe. (70)
In House Made of DawrMomaday uses Abel as a paradigm for his generattbo represents,
unlike Stowe’s characters Wincle Tom’s Cabinnot just the conflict of culture or a “psychic
dislocation,” but the humanity within indigenoudtove.

Momaday points out that Native Americans belongethé land. Their stories and

culture are directly connected toktouse Made of Dawreminds us of how Native Americans
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are “estranged from the wild land, and made tergaiihey are born and die upon the land, but
then they are gone away from it as if they had nbeen” (52). As capitalism shows, land
remains the ultimate resource because it is theramiity that no one can create more of, and as
this thesis has shown, it became necessary to sgjgedy take indigenous lands as a means of
production. Even as the Indian Removal Act pushatidd American tribes west, their land was
constantly encroached upon and their way of liegvily dependent upon the buffalo, disturbed.
According to Goldfield, “There seemed no end towlngte migration, or to the destruction of the
Sioux land, the buffalo, the grasses, and the wately disease flourished” (105). With white
expansion westward and various trails to Califoemd Oregon carved out of the earth, the
buffalo disappeared, which severely affected thevidaAmerican male hunting regimen.
Momaday again explains how difficult it was for NatAmericans to adapt their culture to the
changes that colonization brought:
They do not hanker after progress and have neargdd their essential way of
life. Their invaders were a long time in conquerihgm; and now, after four
centuries of Christianity, they still pray in Tamo@ the old deities of the earth
and sky and make their living from the things thie and have always been
within their reach; while in the discrimination pifide they acquire from their
conquerors only the luxury of example. They hawiaged the names and
gestures of their enemies but have held on to tveir, secret souls; and in this
there is a resistance and an overcoming, a longadtiig. (52-53)
So, too, inCeremonyNative American writer Leslie Marmon Silko wrote:
But the fifth world had become entangled with Ewap names: the names of the

rivers, the hills, the names of the animals andfgla all of creation suddenly had



33

two names: an Indian name and a white name. Cimigtiseparated the people
from themselves; it tried to crush the single alame, encouraging each person
to stand alone, because Jesus Christ would say¢hmindividual soul; Jesus
Christ was not like the Mother who loved and cdmdhem as her children, as
her family. (68)

Clearly Christianity had a huge impact on Nativeekiman existence.

From a cultural democracy standpoint, it is impotrta consider how the Native
American identity became shaped not by Native Acagrs, but by the dominant Anglo
American culture, thus feeding into the stereotypesently associated with Native Americans.
This oversimplified concept of Native American degecy sows the seedlings of racism and
strongly resembles Edward Said’s Orientalism, whidihn McLeod suggests, Beginning
Postcolonialismdemonstrates the “link between knowledge and pb(&). As McLeod
asserts, Orientalism, according to Said, is a fofizolonial discourse interested in the ways that
“material reality and cultural representations e tionditions of the world and the knowledge we
make about the world — are always intertwined antuadly supportive” (46). The European
creation of the “Indian” reflects the typical stetgoe of the “Orient” or any culture outside of
the Occident or West, regarded as ‘primitive’, ‘baards’ or in the case of Native Americans,
‘savage’. McLeod described Said’s ‘Orientalism’ shu “Orientalism posited the notion that
Oriental peoples needed to be made civilsed (sid)naade to conform to the perceived higher
moral standards upheld in the West. In perpetuaitiating these discursive stereotypes,
Orientalism justified the propriety of colonialigdeologically by claiming that Oriental peoples
needed saving from themselves” (55). Cultural deamg therefore, becomes necessary to

imbue those who comprise the best knowers of thgiltée and intangible assets of their heritage
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with the power and collective capacity to define garameters of their cultutdncle Tom’s
Cabinwas a breach of the link between knowledge andepoas evidenced by Stowe’s
disagreement with Frederick Douglass on the isstiesigion and colonization, because it
stripped African Americans of their identity andadgished the idea that African Americans
needed saving from themselves.

In Manchild in the Promised Lan€laude Brown pointed out how powerful religiordha
become to African Americans as they embarked uperGreat Migration. They were following
“the sound of Gabriel’'s horn on that long-overdudgment Day” (vii). Hymns and other
symbolic representations of God accompanied thethegsmade the correlation between
themselves and various biblical characters. Ex@¥8i®ecame their mantra, for they could
identify with the children of Israel, who themsedvead been oppressed by the Egyptians.
African Americans had also been “delivered” and @Gacdhe down to “bring them up out of that
land unto a good land and a large, unto a landifigwith milk and honey” African Heritage
Study Bible Exod. 3.8). This land of milk and honey represatiundance and is the image most
modern religions and/or cultures employ as thek kmanhabit some proverbial ‘Holy Land’ or
Eden deemed to be their geographic destiny.

While Native Americans were trying to preserve ttiends from the onslaught of
colonization, Africans in American sought entramde the ‘holy land’. Newly freed and
displaced from their original home, African Amemsasaw themselves headed to the proverbial
Land of Canaan. Through slavery, the slaveholdect¥ely disassociated African Americans
from their original religion and culture and withah successive generation an even larger chasm

developed. Through religious indoctrination, AfncAmericans came to see European or
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American society as “civilized” and Africa as sagathManchild in the Promised Lané]oyd

gives Sonny an analysis of European indoctrindtiom an African American perspective:
Then Floyd started talking about how the white rhad robbed the black man in
Africa of his heritage and put him into slaveryfegding him all this white
religion. He said, ‘The black man’s got no businegtt Christianity. They've
even got us looking up at some white Jesus. Jeasiblack. It says so in the
Bible. It says that Solomon was black; it says Mastes was black. But here
they've told us a lie. They took the Bible and reterit for themselves, telling us
that they were white so we’'d be looking up to tHembeing white. If you look
up to Jesus and Jesus was white, you got to loa& tigese white men because
they're white. Right? (331-332)

We can clearly discern here the striking paralesveen Floyd's message to Sonny and

Tosamah’s sermon to his followers on the intercotedness between God and Truth. This

underscores the shared experience of African Araesi@and Native Americans at the hands of

their Anglo American colonizers.

This common history developed out of Anglo Amerscaged to create a cheap labor
force. Having already displaced both the Africanekitan and Native American communities, it
now sought to extract the resources from the |IBedause labor and capital needed each other,
wealth attainment was predicated upon the neesldoery. As William Katz points out iBlack
Indians: A Hidden Heritage'For Europeans seeking a source of labor thaldcoot escape,
Africans were ideal because they were three thalsales from home. They could not flee to
loved ones, as Indian slaves could. The African arahwoman who fled could always be

identified by skin color, and black became the lgadigbondage” (Katz 28). A closer analysis of
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the original group formations in America (white Eisgmen, black Africans and red Natives)
reveals the creation of the oppressor/oppresseandigrbased upon color, which pitted the
ruling class against one conglomerate lower straiymas Leslie Marmon Silko pointed out in
Ceremony*“the colored against the white”. According to ®dere Allen, in the “Summary of
the Argument of The Invention of the White RaceQulture Logic “The hallmark, the
informing principle, of racial oppression in itslaoial origins and as it has persisted in
subsequent historical contexts, is the reducticalohembers of the oppressed group to one
undifferentiated social status, beneath that ofraeynber of the oppressor group.” Floyd makes
this parallel between the African and Native Amani@xperience to Sonny Manchild in the
Promised Land
Why don't he (white males) take some of that religand use it himself, to make
himself less mean and stop killing all those pegpteching all those people
down there in Georgia, Mississippi, and Alabamafédfe was anything to this
white man’s religion, he wouldn’t be so damn wickeldw can he be so
righteous, how can the religion that he’s livingli®yso righteous, if it's going to
let him come in here and take a whole country ftbenindians, kill off most of
them, and put the remainder of them on reserveRi¢di32)
It is interesting to recognize that Floyd’s respotes Christianity mirrors Frederick Douglass’
wariness of religion. Douglass echoed the samensent as Floyd, although less vociferously,
regarding the Protestant Church and their silemcglavery.
Allen’s recognition of a dominant group ruling iBdmmary of the Argument of the
Invention of the White Race” further validates #iwred experience of African Americans and

Native Americans. He stressed that we must se@hi¢e race” for exactly what it is, “a ruling
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class social control formation” that has entrendissalf in “control of the organs of state power”
and can thus dominate the national economy andt‘liva options of social policy in such a way
as to perpetuate its hegemony over the societyndwke.” Katz likewise points out how
important it was in the early years of slavery ¢efg newly enslaved Africans and Native
Americans separate: “By emphasizing the actualygsated and imagined differences between
Africans and Indians, whites successfully maskedctiitural similarities of the two races as

well as their mutual exploitation by whites” (Katt4). For this reason | examine African
Americans and Native Americans jointly againsthiekdrop of European colonialism and
oppression.

Douglass’ “triple malady” exemplifies the Africam#erican/Native American
interconnection. Poverty, degradation and ignorameesymptoms of both communities
exacerbated by slavery, oppression and exploitaiiba differences between the two
communities were contrived for the sake of maniporeand control. Let's again quote Floyd:
“Look around you. What's it taught Negroes to ddPtiAis Christianity? Nothing, nothing that
could benefit them. All it's taught Negroes to ddoow their heads to Mr. Charlie, buy bleach
creams, straighten their hair, buy a Cadillac bat they can't afford, and follow some white
Jesus to a mythical place called heaven. Ain'téhtamn shame?” (Brown 332) We can extract
multiple points from this passage. First, Floydmsiout the African Americans’ recognition of
their inferiority. As we have shown, the social tohexhibited by Anglo Americans
perpetuated a hegemonic structure that enableérfiat colonization,” or the training of African
Americans and Native Americans to recognize them aferiority. When blacks buy bleach

cream and straighten their hair, they reveal tisreéo mimic the physical attributes of
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“whitenes$”. This is the function of a colonized mind in whiceligion has played a huge role.
The noted psychologist and philosopher Frantz Faxphained it thusly ilBlack Skin, White
Masks:

Every colonized people — in other words, every peopwhose soul an

inferiority complex has been created by the deathkaurial of its local cultural

originality — finds itself face to face with theniguage of the civilizing nation; that

is, with the culture of the mother country. Thearoted is elevated above his

jungle status in proportion to his adoption of thether country’s cultural

standards. He becomes whiter as he renouncesdeisnieiss, his jungle. (18)
Sonny recognized at an early age how religion ludoinized his sister Carole and how she had
become assimilated by the subordinate status shenharited from her mother: “She (Mama)
had Carole going around to all those sanctifiedates and all that old crazy kind of stuff. The
girl lost all the self-confidence she used to h&arole used to be smart and never used to be
afraid of anything...But now it was too late to do/éiming about it; she was good and sewed up
in that religious bag. She was afraid not to bgyials” (196).

To further illustrate the impact that a dominantue has on marginalized groups, let’s
examine the African American writers Phillis Whegthnd Jupiter Hammon. In her poem, “On
Being Brought from Africa to America,” Phillis Whi@y rejoices in receiving God’s
deliverance upon being brought to America and seieAfrica as a “Pagan land” (Wheatey
219). It was through God’s “mercy” that she waseesded from such a place and her “benighted
soul” was taught to understand. She ends the pberh by admonishing her black brothers and

sisters, “Remember, Christians, Negroes, blackaas/May be refin'd, and join th’angelic train”

% In The Location of Culturelomi Bhabha describes this as mimicry or the répetof a
colonial stereotype by the colonized as an attémpecure a fixed position.
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(220). It is a message that surely would have nkéateiet Beecher Stowe proud. In “An Address
to Miss Phillis Wheatly,” Jupiter Hammon also estthe virtues of being brought to America to
learn “the wisdom of God” through which his merca#i®wed deliverance from Africa’s “dark
abode” (Hammon 166). Wheatley and Hammon clearbyvshow important religion was in the
process of indoctrination, as both reject theickiess for the dominant Anglo culture. By the
same token, Virginia jurist William C. Daniell pdlagmed in 1852: “Slavery has made the black
man in America, in a few centuries, what thousasfdsears had failed to accomplish for him at
home, cultivating the aptitudes of the negro racecivilization and Christianity” (Goldfield
108). It is this idea of “civilization” that has & at the core of our discussion on religious
indoctrination in both the African Americans andtiMa Americans communities. The result of
such thinking caused the colonized to see any tiemirom Western civilization as ungodly
and therefore savage.

Another point to extract from Floyd's sermon to 8ypwleals first with African
Americans bowing their heads to “Mr. Charlie,” amaused contemptuously by blacks who
regard whites as oppressors. The origin of the tefimquestion; however, folklorist Alan
Dundes suggests that the term “Mr. Charlie” is bmuhof the antebellum period. In “Shack
Bullies and Levee Contractors: Bluesmen as Ethmigna,” John Cowley recounts the 1920’s
story of the Lowrence family, a group of seven beos of whom the eldest, Charley, was a
notorious contractor of cheap labor, mostly Afridamerican, to build levees alongside the
Mississippi River in the 1920’s (Cowley 153). Vargosongs about “Mr. Charley” quoted in the
article seem to support the idea that the southiel@smen who composed the songs were in fact
referring to Charley Lowrence. This is significd@cause it takes our examination further into a

discussion of land seizure and development and¢bromic and cultural impact of capitalism
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upon African Americans. Coupled with Floyd’s comrtgeabout blacks following some white
Jesus to a mythical place called heaven, we can aga this synergistic connection between
religion and land.

Heaven represented the geographic location thek®ksought to attain. Both mythical
and ideological, it served as their ultimate gagldid not diminish their desire to possess a
tangible land, as represented in Exodus 3:8 andrthgration north toward the land of milk and
honey.” After the Civil War the nation looked to weotowards the future. But the South
remained entrenched in the past. Goldfield notad‘flor nearly a century after the war and until
the rest of the nation could no longer ignore thenaaly of poverty, ignorance, segregation, and
disenfranchisement on its border, the South rendaanegional outlier to the story of national
success” (9). Even prior to the Civil War’s encg thorth, and New York in particular, was
progressing towards this mecca of innovation. Téygadtment store arrived in New York in
1825 and became “a democratic space, where sa¢esgitive-born or immigrant, and shoppers
of all varieties mingled” (132). Of course this dhdt include African and Native Americans.
Downtowns developed for commercial and industrsa and the transition was made from
natural to man-made environments. As people crowttedarge cities, the obvious goal was
wealth. The city became the locus for the liberaesh or woman and the south was viewed by
the north as backwards and even primitive: “If éason) has talent and ambition, he will surely
burst away from the relentless tedium of potateesaorn, and earn more money in an hour by
writing a paragraph exhorting people to go hoe @ potatoes, than he would be hoeing them
for a day” (131).

The perception of the north as a place of greattiveézs not lost upon African

Americans who toiled over 250 years in the fieldd had become repulsed by the idea of the
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cotton and tobacco fields. Large cities coincideith wheir search for a land of milk and honey.
The ambitious sought integration into a blossongiognomic system and were overjoyed to
depart the primitive, slow, unenlightened, antigdatouth. This is evidenced in the successive
generations of African Americans who migrated eithest or to the large cities in the North and
became totally urbanized. Manchild in the Promised Lan&onny is repulsed by his mother’s
inability to rebel as he has been conditioned tioktthat his ancestors merely accepted slavery:
“She (mama) had all that Southern upbringing in tiet business of being scared of Mr.
Charlie. Everybody white she saw was Mr. Charl@85). Upon meeting his aunt for the first
time, Sonny gives a more detailed impression of hewgees the south:
But when my long-lost aunt regained her sensedeinde out of her bear hug, |
wasn’t mad any more. | had realized that this was @another one of those old
crazy-acting, funny-dressing, no-talking peoplerfrdown South. As | stood on
the other side of the room looking at her, | wasidering if all the people down
South were crazy like that. | knew one thing —d In@ver seen anybody from
down there who looked or acted as if they had seemse. Damn, that was one
place | never wanted to go to. It was probablyngatiorn bread and biscuits all
the time that made those people act like that. (38)
Here he underscores the division between the sou#mel northern African American, created
by internal colonization.
But if African Americans were stripped of theirginal culture and God, they developed

a powerful counter-culture. Black Culture and Black Consciousnelsawrence Levine refers
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to Robert Park’ “Other peoples have lost, under the disintegratifigences of the American
environment; much of their cultural heritage. Ndw@&e been so utterly cut off and estranged
from their ancestral land, traditions and peoplegvine 4). In the absence of a monolithic
cultural identity, the various languages, instdns and gods brought from African created a
hybrid culture tailored to the situation in whidtey were thrust. Levine states further:
Black slaves engaged in widespread musical exclsaanye cross-culturation with
the whites among whom they lived, yet throughoatdénturies of slavery and
long after emancipation their song style, withoterriding antiphony, its group
nature, its pervasive functionality, its improvisatl character, its strong
relationship in performance to dance and bodily emognt and expression,
remained closer to the musical styles and perfocesnf West Africa and the
Afro-American music of the West Indies and Southekitan than to the musical
style of Western Europe. (6)
The work songs sung in the fields, the many sg@tgwconcocted from Christian indoctrination
and the development of tales, aphorisms proveokssj legends and anecdotes were created as
a way to “uphold traditional values and group cabr@s(6). Similar to that of the Native
Americans, the African American culture was tiedt$ogeographic location and the division
created between the southern and northern Africaerican disrupted group cohesion.
To conclude this section we return to Sonny andlisdain for the culture of southern
blacks; the predecessor to the black urbanite:
When | get tired of hearing how bad | was and alio&iroots and the bad mouth,

| took Pimp to the show. On the way to the showngrasked me to tell him about

% From Robert E. Park, “The Conflict and Fusion oftGres with Special Reference to the
Negro,” JNH, 4 (1919), 116-18
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roots. | didn’t want to tell that | didn’t know, bause he thought | knew

everything, almost as much as God. So | startéidgdtim things about roots and

root workers based on the tales | had heard Malhabteut somebody working

roots on somebody else ‘down home.’ | said ‘Onlggde down South work

roots, because you can't git roots around herear42)
After his visit south to his grandparents, Sonraried “about the church songs Dad and | used
to sing. Grandpa didn’t go to church any more,lmiknew all about the songs and who sang
them at what funeral” (48). He received an eduaaftiom his grandfather on how the south
differed from the north, although he still “couldninderstand why they sang nothing but those
sad old church songs. They sure seemed to be samie cbuntry people to me. They didn’t
know any boogie songs or jump songs — they didréhe&know any good blues songs. Nobody
had a record player, and nobody had records. Alstings they sang, they'd been singing for
years and years” (49). Returning to New York, Soproclaims: “Down South sure was a crazy
place, and it was good to be going back to New Y(BR). Sonny clearly does not understand
black southern culture. Again Levine states thatttoe is not a fixed condition but a process:
the product of interaction between the past andgn® (5). While we can clearly see the
development of a new urban culture through Sonnyaw York, the lack of sufficient
interaction between southern and northern blac&slpdes the transmission of traditional
cultural values, which becomes problematic withareigo cultural democracy.
3.2 Everybody’s Protest Novel

Manchild in the Promised Land one man'’s testament of living in extreme poyert

crime and violence. Sonny shows that it is posdilmiesomeone to escape the pitfalls of the inner

city, but unfortunately he serves as the excemimhnot the rule. While some can find ways to
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transcend this life, for many, escape comes ombuih the confines of religion, in the bottom

of a bottle or within a drug syringe. Others, mehihey succumb to the viscous cycle of crime,
prison and premature death. Sonny recognized thisealized that he needed to get away. After
observing his overtly religious sister, Carole chenments: “I stayed away from that religious
thing and let Carole go on and walk that way if slaated to. | felt this was something she
needed, the way everybody in Harlem needed songetS8ome people needed religion. The
junkies needed drugs. Some people needed to gat druSaturday night and raise hell. A lot of
people needed the numbers. Me, | needed to getf éldrlem” (211). This could not have been
what African Americans were expecting as they hdamteth for better opportunities. This could
not have been the land of milk and honey that wamsed to them by God.

House Made of Dawtells the story of Abel, a young Native Americaapped in two
worlds. There is first the white man’s world, in @ge military he served, fighting along with
them against their perceived enemies. Abel adista in dismantling other cultures while never
having been seen as the white man’s equal. Hesexidy for the purpose of assisting them in
their mission of maintaining economic and politibegemony. Then there is the Native
American world; a place where rituals and ancieaditions have been violated by European
conquests. Abel and his people have been strippietio sense of place and displaced to
governmentally controlled parcels of land wherey/taee left to roam the earth in search of their
lost culture. Again, as with the urbanization ofiédn Americans, they escape into religion,
alcohol and drug usage. These two worlds weighilyean Abel, “Now, here; the world was
open at his back. He had lost his place. He had loeg ago at the center, had known where he
was, had lost his way, had wandered to the enldeoéarth, was even now reeling on the edge of

the void” (92). In his confusion and constant inated state, Abel kills an albino, because, like
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most of the characters ouseMade of DawnAbel cannot decide which world to enter fully.
Father Olguin, for example, a native Mexican whodmee a Catholic priest and defended Abel
at his trial, explains exactly where his allegiahes and the psychological trauma that those like
Abel, not to mention himself, must face: “We araldey with a psychology about which we
know very little. | see the manifestations of ieeyday, but | have no real sense of it — not any
longer. | relinquishedny claim to the psychology of witchcraft when | leftme and became a
priest” (90).

In “Everybody’s Protest Novel,” James Baldwin eutates his frustration with works
such asJncle Tom’s Cabirnthat lacked insight into humanity. Baldwin sawitlam as an
attempt to “reduce all Americans to the compulsblepdless dimensions of a guy named Joe”
(Baldwin 1703). This aim is to be expected wheruwal democracy does not exist - where
those whose experience diverges from that of tmeirknt culture do not have the capacity to
express their condition. It is of such workdaxcle Tom’s Cabirthat Baldwin proclaims:

The oppressed and the oppressor are bound togethar the same society; they
accept the same criteria, they share the samddydhey both alike depend on the
same reality. Within this cage it is romantic, mareaningless to speak of a
“new” society as the desire of the oppressed,Hat shivering dependence on the
props of reality which he shares with the HerrekVatakes a truly “new” society
impossible to conceive. What is meant by a newetp@s one in which
inequalities will disappear, in which vengeancd i exacted; either there will

be no oppressed at all, or the oppressed and firesgor will change places. But

* (German) A concept of Nazi ideology where the Nwordce, later to be known as the Aryan
race, identified themselves as the ideal or pure.ra
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finally, as it seems to me, what the rejected dasiris an elevation of status,

acceptance within the present community. (Baldwi@4)
Finally, then, through the characterdManchild in the Promised LarahdHouse Made of
Dawn, Brown and Momaday provide the reader with insigtd the human condition, thus
fulfilling Baldwin’s criteria for the protest novel

Having shown the impact of religion and land ortunal democracy, this thesis will

conclude its discussion of land issues in the nbapter, examining the role of Harlem for the
African American community and the reservationtfe Native American community, and
revealing how the maintenance of a capital so@etywealth depends upon poverty and
resource control through reservations, ghettossands. As James Kovel statedlihe Enemy of
Nature: The End of Capitalism or The End of The M&r‘There will be no true resolution of
racism so long as class society stands, inasmuahasally oppressed society implies the
activities of a class-defending state” (131). Chagt then, will examine the measures used to

maintain oppression in a class state.
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CHAPTER 4
Making a Manchild in the Promised Land

The Indian world of the reservation exemplifies thie awaiting the American

Negro, who is left stranded and impoverished inghettoes, beyond the fringe of

absorption. (Cruse 452)

--Harold Cruse
African Americans and Native Americans are the bade of the American capitalist

system. The success of capitalism in America hpsmted upon the land of Native Americans
as a means of production along with the labor afc&h Americans (and to a far lesser extent
Native Americans) necessary to create goods anecssifor profit. For the distribution of
wealth to remain in the hands of the dominant caltAnglo Americans maintained confined
social areas for large concentrations of lowerstaszens. For a capitalist culture to thrive it
must have clearly defined class distinctions ireotd maintain social control. In other words,
the opportunity for wealth can only exist when thier abject poverty because wealth and
poverty exist on a continuum in a capitalist cidtufovel asserts, “Capital’s iron tendency to
produce poverty along with wealth and to increasegap between rich and poor, means that
capitalist society must remain authoritarian atabee” (89-90). In its current state, the legal
framework of America outlined in the Constitutiorates instability particularly among non-
white groups who are often the victims of econorpdditical and cultural exploitation. As
Harold Cruse points out ifihe Crisis of the Negro IntellectudlThe American Constitution was
written conceived, defended and glorified for theplied social benefits of a group — the white
Protestant, Anglo-Saxon, North European Americ&94j. The Constitution does not
“recognize the legal validity or the rights of gpsubut only of individuals” (317). It therefore

becomes necessary in a capitalist society to ceeaial structures and conditions that allow for

limited individual mobility. Ghettos, slums, andsesvations therefore come to contain the most
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impoverished Americans, with little chance of upgvarobility, endowed with scant resources
generally under authoritarian control.Nfanchild in the Promised Lan&onny gives the reader
insight into the inner city of Harlem through theice of a Muslim corner sermon:
Look at them. Look what they’re doing to us. Theygot us all bunched up here
in some little hole in the wall. That's what thss This is a hole in the wall on the
island of Manhattan, where they stuck the majasftthe black people. And they
got their white devils to guard us. You see ‘em®&THjust like being in jail, and,
you people think you're free. (346)

Harlem had not always been that way. Prior to danigrating north and flooding the
inner cities, Harlem was an oasis where the weathwd escape the streams of immigrants
flowing into New York. In the early nineteenth cent, New York City was widely regarded as
“the dirtiest city in the nation” (Gill 77). It vealso highly dangerous because of the city’s
rampant corruption and overall lawlessness. Acogrth Jonathan Gill:

In contrast there was safe, calm, green, and ¢healem, which downtown
doctors dealing with nervous or exhausted patieatgiently prescribed. Long a
destination for old-money families escaping thalepiic season, Harlem now
became home to a new class of New Yorkers getiofigtihrough industry and
trade and building country estates amid the fanasfarests. (77-78)
But after the Civil War, the northern and westemted States grew exponentially. According to
Henry Louis Gates and Nellie McKay The Norton Anthology of African American Literature
approximately fourteen million immigrants settledthe Northeast and Midwest between 1860
and 1900 (543). New York, home to 500,000 resideni850, swelled to three and a half

million in 1900. The overcrowding and poverty teatsted in the cities meant that diverse



49

cultures existed together within small, confinedegs. Harlem, for example, saw, “southern
Italian and eastern European Jewish immigrantskbl&rom the deep South and the West
Indies, and Latinos from the Spanish Caribbeanll (G3i1), all vying for space as the advent of
the subway brought this diverse body of peopleaddin amongst the “Irish underclass and its
German upper class” to create the country’s langegstn center. It would not be long before the
various social patterns “caused as much socialicoat they did social stability, especially
when it came to competition for work” (140). Nosoafter, the rich abandoned the area for the
suburbs or the Upper West Side and Harlem wasifeftvith “poverty, overcrowding prejudice,
crime, and disease” (151). At the same time, weastwapansion “allowed greater than usual
class and culture interaction and assimilation.afldame expansion “practically destroyed other
cultures, particularly Native American, and theiemvments that had sustained them” (543).
The influx of immigrants, the push towards greataovation and technology, the widening gap
between rich and poor customary in a capitalisiucaland the racism exhibited towards African
and Native Americans all had a huge impact upomtas well as their subsequent generations
that arose out of the urban enclaves. Reservatiecame a way for Anglo Americans to
segregate Native Americans while also granting th#irenship. Simultaneously, the increasing
numbers of African Americans entering Harlem causedlo Americans to depart en masse
thus transforming Harlem from an area of “old mdreyd wealth to one of poverty and
overcrowding.
4.1 The Native American Reservation vs. Harlem

Colonization, through the eyes of the colonizenadt always presumes that the
colonized subject would be better off in a civilizenvironment that maintains high moral

standards and heightened levels of education dightanment. The premise is that colonization
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offers civilization in contrast to the primitivena@ for those colonized it would “save them from
themselves,” not to mention the undesirables antloagolonizers. Interestingly enough, the
colonized never seem to have access to the sanoetopities as their colonizers. This is a
characteristic of Edward Said’s Orientalism. HarBeecher Stowe believed that religion was
the cure for “poor, oppressed, bleeding Africa”’e3#lt that Africa gave blacks the best chance
of success without the prejudices of whites to idgptheir progress. President James Monroe
shared the same sentiment through the stipulatibtie Indian Removal Act:
Monroe laid down principles upon which he thoudt& hew policy could be
achieved with honor to the United States andgtdimote the ‘welfare and
happiness’ of the Indians. Fearing their ‘degramatind extermination’ if they
remained in the East, Monroe proposed that remoigtht be made honorable to
the United States and attractive to the India®oifigress guaranteed the emigrant
Indians a permanent title to their Western landganized some kind of
government among the removed tribes to protect tbgitory from intrusion,
preserved peace among the tribes native to the &vielsthe emigrant tribes, and
continued funding of civilization agents among thenprevent further
‘degeneracy’. (Berkhofer 158)
The Indian Removal Act constituted another attebypfnglo Americans to “civilize” Native
Americans, although this time the purpose was égregation.
By the time the Civil War ended, it had become Beaey for the government and
reformists to turn their attention to the Native éamean problem, which had not been resolved
with the Indian Removal Act. Land allocated to NatAmericans was continually seized

whenever it served the capitalist purposes of Argieericans and no peace existed between the
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two factions. Although any affective uprising om thart of Native Americans ended with the
Wounded Knee massacre of 189gpvernment officials and reformers believed thatanly
hope in “civilizing” the Native American “lay in debalizing him as prelude to acculturation
and assimilation” (Berkhofer 166). By 1890, theseumstances had produced what reformers
and government officials of the day thought woudfly solve the Indian problem — allotment
of reservation lands combined with American citedgp” (Gill 166).
But the transition to reservation life proved ditflt for Native Americans and Benally
explains inHouse Made of Dawjust how problematic Abel found it:
He was unlucky. You could see that right away. ¥ould see that he wasn’t
going to get along around here. Milly thought hes\gaing to be all right. | guess,
but she didn’t understand how it was with him. Hesva longhair, like Tosamah
said. You know, you have to change. That's the ardy you can live in a place
like this. You have to forget about the way it wasw you grew up and all.
Sometimes it’s hard, but you have to do it. We#l didn’t want to change, | guess
or he didn’t know how. (131)
Clearly, survival was predicated on assimilatiogt, that did not ensure a life free of poverty. In
CeremonyLeslie Marmon Silko further describes the difftes of the reservation:
Reservation people were the first ones to getdéibecause white people in
Gallup already knew they wouldn’t ask any questionget angry; they just
walked away. They were educated only enough to kihey wanted to leave the
reservation; when they got to Gallup there werardhy jobs they could get. The

men unloaded trucks in the warehouse near thedmarcgiled lumber in the

® The last of the American Indian Wars fought by Aiten forces against the Lakota Tribe near
Wounded Knee Creek on the Lakota Pine Ridge InRieservation in South Dakota.
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lumberyards or pushed wheelbarrows for construgtimmwomen cleaned out
motel rooms along Highway 66. The Gallup peoplevktigey didn’t have to pay
good wages or put up with anything they didn’t Jikecause there were plenty
more Indians where these had come from. (115)
Overcrowding, limited economic opportunities, criraad violence were customary for a people
stripped of their culture and systematically segted onto land allotted for the purpose of their
“civilization.”

African Americans faced similar difficulties in b America. In “Ballad of the
Landlord,” the renowned poet Langston Hughes exaslifie in the inner city, demonstrating
how little economic and political power African Anm@ans possessed. The poem begins with the
speaker exhorting his landlord to fix the probleaasociated with his residence: “Landlord,
landlord,/ My roof has sprung a leak./ Don’t youember | told you about it/ Way last week?/
Landlord, landlord,/ These steps is broken dowrhEWyou come up yourself/ It's a wonder you
don't fall down” (Hughes 1302-1303). The speakezgyon to express dismay at the fact the
landlord requires payment for the residence eveagh obvious repairs need to be completed.
The landlord threatens the tenant with evictiongfdoes not pay. At the same time, the speaker
threatens to “land my fist on you.” It is not adty&lear in the poem who calls the police, but in
the end the speaker is taken to jdfolice! Police!/ Come and get this man!/ He’s tgi to ruin
the government/ And overturn the landPrecinct Station./ Iron cell./ Headlines in gré$1AN
THREATENS LANDLORD/ TENANT HELD NO BAIL/ JUDGE GIVES NEGRO 90 DAYS
IN COUNTY JAIL” (1303). Clearly we can see the antiitarian impact of capitalism and the
power that the government (police) wields in fasbthe business sector (landlord) over the

civic sector (tenant). This has a significant intp&at the economic system’s ability to maintain
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the gap between wealth and poverty. Also, becaneséehant is black, racial prejudice towards
African Americans was most likely a huge factotha decision to sentence the tenant to ninety
days in jail without bail. For African Americangaism and incarceration in urban cities made
the “land of milk and honey” the new Jim Crow.
Harlem'’s identity with the black community is gealéy thought to have begun around

1904. The advent of the subway system in New Yarksed speculators to “tear down the
dilapidated shacks belonging to Irish, Italian, dedish squatters and put up block after block
of overpriced row houses and tenements that fadedtract tenants” (Gill 171). Following a
nationwide financial crisis that existed from 1904907, the African American entrepreneur,
Phillip Payton, known as the Father of Harlem, egiapon the opportunity to service the large
influx of blacks streaming into New York by “eithierasing or buying apartment dwellings that
could not be rented” (Cruse 19). Former white tém&ad either abandoned or been evicted from
these properties and Payton and the Afro-AmericaatiR Company acquired and rented them
to blacks. Cruse quotes James Weldon Johnson®pahif:

The whole movement, in the eyes of the whites, mokhe aspect of an

‘invasion’: they became panic-stricken, and bedeeig as from a plague. The

presence of one colored family in a block, no ntdttev well bred and orderly,

was sufficient to precipitate a flight. House att@use and block after block was

actually deserted. (Cruse 19-20)

African Americans in the early 1900’s saw liberabeomic gains coupled with early

civil rights politics. The onset of the Harlem R&sance created great opportunity and a

paradigm for future community success. This wasttgectation of African Americans as they

® James Weldon Johnson, “Harlem: The Cultural ChpitoAlain Locke (editor), The New
Negro, 1925, Albert and Charles Boni, p. 304.
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migrated north. As Brown pointed out, “These migsamere told that unlimited opportunities
for prosperity existed in New York and that ther@swno ‘color problem’ there” (vii). Because
African Americans had inherited their subordindtdiss, they embraced the European idea of
“civilization” in the urban cities. Native Americanwho had only become recently estranged
from the land, were not as eager to accept thedAgierican way of life as their own. If any
difference did exist between African Americans &ladive Americans, it was on this point.
African Americans were forced into governmentaletegence whereas Native Americans
remained on the fringe of American society and vileegefore fitted with the label of “savage.”
Even Frederick Douglass questioned the Native Acaarcapacity for civilization. While
he was an abolitionist and a proponent of humahmtsjdis conflicting and often contradictory
views on Native Americans parallel Harriet Beechgwe’s. Where Stowe was fervent in her
anti-slavery position, she was also audaciousesyming that freedom for blacks could only be
achieved through the very method that indoctrinéttedh. Douglass, in like fashion, was zealous
in his commitment to equality for all (blacks, wom&lative Americans and, immigrants) but
often spoke for and made suggestions to the govarhon policies pertaining to Native
Americans. Douglass was guilty of “Orientalizingatve Americans as he saw them as “wild”
and savage in contrast to European civilizatiorea®pmpg in Scotland on the ills of slavery,
Douglass addressed an audience and sought theorsugm its abolition, “I want him to feel that
he has no sympathy in England, Scotland, or Ireltvat he has none in Canada, none in
Mexico, none among the poor wild Indians; thatwbee of the civilized, aye, and savage
world, is against him” (Douglass 474). Further i@ireg his own “orientalism,” in his letter to

Harriet Beecher Stowe, Frederick Douglass commented
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This black man — unlike the Indian — loves civitina. He does not make very
great progress in civilization himself but he likesbe in the midst of it, and
prefers to share its most galling evils, to enceting barbarism. Then the love of
the country, the dread of isolation, the lack ofeatturous spirit, and the thought
of seeming to desert their “brethren in bonds,”apowerful check upon all
schemes of colonization which look to the removahe colored people without
the slaves. (Letter to Harriet Beecher Stowe)

This was how African Americans grew to see Nativaehicans who were, as Horace
Greeley noted, “to the prosaic observer...a being ddes little credit to human nature — a slave
of appetite and sloth” (Goldfield 108). House Made of DawrTosamah explains the problems
that Abel encounters but endorses the superiofiBuocopean civilization. Tosamah comes to the
conclusion that assimilation is the only way fortiMa Americans to survive:

‘You take that poor cat,’ he said. ‘They gave hivery advantage. They gave him
a pair of shoes and told him to go to school. Tékelpused him and gave him a
lot of free haircuts and let him fight on theirasidBut was he grateful? Hell, no,
man. He was too damn dumb to be civilized. So whapened? They let him
alone at last. They thought he was harmless. Tinayght he was going to plant
some beans, man, and live off the fat of the l&td.he was going to make his
way, all right. He would get some fat little squalivknocked up, and they would
lie around all day and get drunk and raise a ldititd government wards. They
would make some pottery, man, and boost the econButyit didn’t turn out that

way. He turned out to be a real primitive sonuvahitand the first time he got
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hold of a knife he killed a man. That must have amdssed the hell out of them.
(131)
Here Tosamah bases Abel’'s humanity on the critdrAnglo American civilization. His diatribe
prompted Benally to conclude that Tosamah undedst@ither Abel nor the situation of the
Native American on the reservation:
| got to thinking about it, though, anyway, Abdniin (Abel); about him being
afraid of that man out there, so afraid he didnow what to do. That, you know,
being so scared of something like that — that'stWlisamah doesn’t understand.
He’s educated, and he doesn't believe in beingesicliite that. But he doesn’t
come from the reservation. He doesn’t know hows Wwhen you grow up out
there someplace. You grow up out there; you knameplace like Kayenta or
Lukachukai...Then you remember something that hapbtdreweek before,
something that wasn’t right. You heard an owl, neydr you saw a funny kind
of whirlwind; somebody looked at you sideways amdanent too long. And
then you know. You justnow Maybe your aunt or your grandmother was a
witch...You just know, and you can’t help beingrech (132-133)
To recap, while Harlem was becoming a thriving klaetropolis, the reservation was
antithetical to the Native American way of lifewbuld not be long, however, before both
African Americans and Native Americans would féet tsolation and despondency of
America’s slums and escape would involve more fhanmigrating.
The Great Depression of 1929 severely impactedtherican economy generally, but
for the African American community, it was partiadl debilitating. The cultural movement and

creative intelligentsia spawned by the Harlem R&samce existed until approximately 1940, but
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the economic collapse that threatened its sucaeamenced a decade earlier. As Gill asserts,
“In February of 1930, four months after the stockrket crash but well before the arrival of the
national economic crisis, tidew York Herald Tribunéound that Harlem was ‘the poorest, the
unhealthiest, the unhappiest and the most crowidgtedarge section of New York City””

(282). As African Americans continued their asdetd the Promised Land, overcrowding
continued to surpass that of suburban bound wHg4.940 over 250,000 Jews, Irish and
Italians had made the exodus from the area, lea#ngral and lower Harlem almost 100 percent
African American (Gill 283). As Claude Brown des&d, “There were too many people full of
hate and bitterness crowded into a dirty, stinkyared-for closet-sized section of a great city”
(viii).

In Harlem: The Making of a Ghett&ilbert Osofsky maintains that opposition to the
growing numbers of African Americans in Harlem aadisonsternation among many local
associations of landlords. Many created restricigeeements outlining their unwillingness to
rent to blacks: “The premises, land, and buildioab&hich we...are the owners...shall not be
used as a ...Negro tenement, leased to colored...s&rsmhd to colored...tenants...or all (other)
persons of African descent” (106). So, read oné sigteement. Another stated that the parties
involved do “ hereby covenant and agree (not) toredier...cause to be suffered, either
directly or indirectly, the said premises to beduseoccupied in whole or in part by any negro,
guadroon, or octoroon of either sex whatsoever6)1l becomes quite obvious that the large
numbers of African Americans in Harlem lacked ecuitwleverage. As did the Hayes-Tilden
Compromise, which effectively ended Reconstructiothe South, the unwillingness of
landlords to rent to African Americans coupled waityrocketing prices and increased crime

neutralized any economic, political and culturahgahat African Americans may have enjoyed
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in the early part of the twentieth century. Witle #levated cost of living and the historic high
rent in Harlem, newly arriving African Americanschiew options, and according to Gilbert
Osofsky:
The most profound change that Harlem experiencélaeiri920’s was its
emergence as a slum. Largely within the spacesoigle decade Harlem was
transformed from a potentially ideal community toeaghborhood with manifold
social and economic problems called ‘deplorabl&speakable,’ ‘incredible.’
‘The state would not allow cows to live in somélodse apartments used by
colored people.in Harlem,’” the chairman of a city housing reforomanittee
said in 1927. The Harlem slum of today was creatd¢dde 1920’s. (135-136)
These conditions into which both African Americamsl Native Americans were forced have
created distressing experiences resulting in thg-term infliction of psychological trauma.

In dealing with trauma, psychologists and doctochsas Judith Herman point out that
“traumatized people who cannot spontaneously digsomay attempt to produce similar
numbing effects by using alcohol or narcotics” (fdan 44). In fact, Herman reports that:
“traumatized people run a high risk of compoundimgr difficulties by developing dependence
on alcohol or other drugs” (44). The astronomicailyh poverty associated with slums and
reservations limited the economic and politicalssiifities of both communities, creating a level
of trauma that African and Native Americans neeelechpe from. For African Americans in
Harlem, slavery took on a new form; something a&inrban sharecropping. Blacks worked
longer hours for much less pay. According to Gill:

The average Harlemite made under $18 per sixthsix week, compared to

whites, who were paid about $23 for a sixty-houekvéor similar work during
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the early years of the Depression, according ti\Néws YorkHerald Tribune For
women things were even more bleak, with domesticasgs making $15 per
week and laundresses making less than half ofwake whites in those position
brought home nearly twice as much...In the early 198@®uarter of all
Harlemites were out of work. College graduates werable to get work even as
manual laborers, and after 1933, when Prohibitias vepealed and the uptown
entertainment industry began its long agonizindidecoverall unemployment
reached 50 percent. (283)
Native Americans, on the other hand, were wardh@fjovernment. After 1871, the United
States assumed total control of Native American IFhildren were sent to missionary run
boarding schools and given everything from foodltdhes and discouraged from
communicating with their families and in their igdhous languages so as to eliminate any tribal
ties. INnThe Sacred: Ways of Knowledge Sources of Biéek and Walters state: “Indians were
now confined to reservations. They were to be iedised, clothed and protected until such time
as Congress considered they were able to caradorgelves; and a state of enforced welfare
dependency ensued” (153). Thus we can clearlyhgeeconomic impact that Anglo America
held over African and Native Americans andManchild in the Promisetand, Reno gives
Sonny a lesson in economic disenfranchisement:
| remember Reno used to say, ‘Man, I'll never camaeof jail owin’ any time.
They'll just have to keep me until | can walk awagan, not owin’ nothin’ to
nobody, ‘cause | don’t want to go downtown. Goldpsrnever gonna get over

me with the whip.” This was the first time I'd evaeard ‘Goldberg’ used this
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way. | said, ‘Who’s Goldber§’ ‘You know. Mr. Jew. That's the cat who runs the
garment center.’ ‘Oh, yeah.’ But | didn’t get thennection right away. ‘Goldberg
ain’t gon ever get up off any money. Goldberg'd pssbad as Mr. Charlie. He'’s
got all the money in the world, Sonny...He owns tqadr store, he owns the bar,
he owns the restaurant across there, the grocerg.tHe owns all the liquor
stores in Harlem, ‘cause that's where all the nigg@oney goes, and he’s gon
get all that'. (294-295)

Reno’s explanation shows that, like Native Amergakfrican Americans after the
Harlem Renaissance had very little control overdsaurces of their community. They were
forced to stay within the confines of Harlem okraienation and oppression if they searched for
work in areas other than Harlem. The comparisowéen “Goldberg” and “Mr. Charley”
implies a redirecting of bondage, making the paovartd racism of the ghetto that much more
intolerable. Brown explains the anger that consuAdedan Americans upon the realization of
what the promised-land actually was. According tov, America was not prepared for this
manchild born out of anger and repression: “It vitgsist our parents and Goldberg who weren't
ready for my generation. Our parents’ coming tolétarproduced a generation of new niggers.
Not only Goldberg and our parents didn’t understiégslnew nigger, but this new nigger was
something that nobody was ready for” (Brown 298)e Tack of understanding or cultural

competency on the part of Anglo Americans speatectly to the need for cultural democracy if

" While “Goldberg” was slang for a person of Jewdsiscent, it must be pointed out that it was
not just the Jewish community that departed Hamdran African Americans arrived en masse.
Each wave of those once-poor that left Harlem methiownership of the places where they had
once resided. For African Americans in Harlem, Jespgsesented their economic oppressors
controlling the resources of their community. Int¥8afor example, Koreans were this
representation.
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non-white, hyphenated groups are to survive andtifib. It therefore becomes imperative that
African Americans and Native Americans have theacé#y to shape their own identities.
4.2 Telling Stories

The ability of Claude Brown and N. Scott Momadaytmmanize their characters gives
the reader insight into the African American andiaAmerican cultures and helps to create
dialogue that refutes cultural incompetency and@mggions of homogeneity. The prevailing
stereotype derived from early European encountéhsimdigenous cultures viewed Native
Americans as savage and uncivilized. Africans warered as animals or “black brutes” only
suited for manual labor. After they were enslavafdican Americans were also seen as
“oversexed” and prone to criminal tendencies. If yacept these theories derived from
orientalist scholarship (which distorts based up®own faulty assumptions), then it stands to
reason that the actions of Sonny and Abel refleait hatures. In botManchild in the Promised
LandandHouse Made of Dawrhe protagonists are plunged into environmergated by the
Anglo American propensity to either segregate ariloiize. Whether putting them in such an
environment was a conscious effort, as with resems, or the result of the Anglo attempt to
escape “the invasion” or the “black plague,” ghetnod reservations were consistent with the
Anglo American historical impression of African aNdtive Americans as savages lacking
humanity. This is precisely the reason that Janadvidn thought thatncle Tom’s Cabimwas a
poorly constructed social protest novel. Where $teuccessfully created dialogue that engaged
Americans in conversation regarding the institutbdslavery, the limited humanity developed
within her characters made their freedom from bgedacause synonymous with current day
campaigns to eliminate cruelty to animals. We sticn@lre note that this inability to empathize

with the African American and Native American huntgamakes it necessary not just to develop
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dehumanizing environments for them, such as ghatidseservations, but to keep them there
with minimal opportunity for escape. This is a ftian of both colonization and capitalism not to
mention religious indoctrination as economic antitigsal sensibilities become stripped when
one has been conditioned to accept their diretgitudecause of the promise of a glorious
hereafter.

Claude Brown beginslanchild in the Promised Landith a vivid account of what life
was like for a thirteen year old black male onglreets of Harlem. Sonny has just been shot and
is lying on the floor of a local restaurant. As discussed earlier, in order for a capitalist system
to function properly, it must maintain the gap bedw wealth and poverty and remain
authoritarian at its core. Sonny explains his exgpee of being shot and the influence that the
police held over the situation:

| could see Turk in the front of the crowd. Beftine cops came, he asked me if |
was going to tell them that he was with me. | nesreswered. | looked at him and
wondered if he saw who shot me. Then his questgal to ring in my head:
‘Sonny you gonna tell ‘em | was with you?’ | wagétling on a dirty floor in a
fish-and-chips joint, and Turk was standing theréhie doorway hoping that |
would die before | could tell the cops that he wéts me. Not once did Turk ask
me how | felt. (10
Neither Sonny nor Turk had seen the shooter artleraivas guilty of any kind of infraction, but
Turk’s fear of the authoritarian system makes hiorerconcerned with the police and his
association with the victim than with whether ot Bonny lives or dies. Because of the political
nature of ghettos, slums and reservations, thebitdres are similar to captives; unable to escape

while being held hostage by various factors. Onthesge factors is fear, which we earlier
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examined in Abel. Judith Herman explains this cphé®m the perspective of the victim in
Trauma and Recover{fear is also increased by inconsistent and whpt&ble outbursts of
violence and by capricious enforcement of pettgst(77). Sonny explains how this fear
gripped those who migrated from the South and homfluenced their expectations:
Their lives were lived according to the superstisi@and fears that they had been
taught when they were children coming up on theoltraa cotton fields. It was all
right for them down there, in that time, in thaaq®, but it wasn’t worth a damn
up on New York. | could understand why Mama couldmderstand Pimp and
his troubles, because Mama had only gone througkifth grade. Dad had only
gone through the fourth grade. How could they ustaexd Pimp when they
couldn’t even read his textbooks? Mama and Dadlaageople who had come
to New York from the South about the time they sk@med to think it was wrong
to want anything more out of life than some ligaad a good piece of cunt on
Saturday night. This was the stuff they did in 8waith. This was the sort of life
they had lived on the plantations. They were trymbring the down-home life
up to Harlem. They had done it. But it just wasmirking. They couldn’t
understand it, and they weren’t about to understiathdquor, religion, sex, and
violence — this was all that life had been abouhem. (291)
Here Sonny shows us how difficult a transition usnhave been for those northbound migrants.
They came as newly freed slaves or as one generatiooved from slavery. They came as
sharecroppers, but most came with little or no fareducation. The successive generations in
urban society had to adjust to a totally new walifef with new expectations in an

overcrowded, overbearing oppressive system. Aglaeworld was not ready for this “new
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nigger”. Yet this was the world into which Sonnysatarust and one that he spent his entire life
trying to escape.

The transition for Native Americans was similarlffidult. American citizenship and the
allotment of land destroyed the cultural continwfyNative Americans: “Once allotments
destroyed the tribal communalism in governmentland and forced Indians to cope with life as
individuals like all other Americans, then they weonsidered ready to receive the boon of
citizenship” (Berkhofer 177). Full citizenship, gtad by Congress in 1924, merely extended
legal power by the government over Native Americams through time, just as with African
Americans, Native Americans were divided eithethm® complexities of assimilation into
American life or isolation within traditional indégous culture. We have examined this in
Tosamah'’s depictions of Abel as uncivilized andracgpus toward the benefits of the white
man’s world. Abel, however, was gripped with a ferat left him incapacitated. After being
released from prison, he finds his world shapedrbgpisode of police brutality:

‘Who’s your friend Benally?’ And he stepped in ftaf him and held the light up
to his face. | told him his name and said he wabwork; he was looking for a
job and didn’t have any money. Martinez told hinhtdd out his hands, and he
did, slowly, like maybe he wasn’t going to at fjratith the palms up. | could see
his hands in the light and they were open and dlsteady. ‘Turn them over,’
Martinez said, and he was looking at them and thene almost steady. Then
suddenly the light jumped and he brought the simkn hard and fast. | couldn’t
see it, but | heard it crack on the bones of thelbaand it made me sick.
(Momaday 153)

The police officer, Martinez, had broken more tidel's hands:
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He couldn’t forget about it...He didn’t say anything@nd even when it happened
he didn’t say anything; he just doubled over doheré¢ against the wall and held
his hands but he couldn’t forget about it. He wagitcaround, looking down all
the time at his hands. Sometimes | would say samggthnd it was like he didn’t
hear me, like he had something bad on his mind...é&uah when he got drunk it
was different somehow. He used to get drunk angyamd we would laugh and
kid around a lot, but after that night it was diéfet. (154)
The breaking of Abel’s spirit serves as a paradigmnihe Native American community and
everything that they have endured since their oalgtontact with Europeans. The abject poverty
experienced on the reservation is an enormousrfatten considering the Native American
substance abuse rate, which is higher than thenataverage. Detribalization and forced
assimilation into Anglo American culture have hadevspread detrimental effects upon the
Native American people.
For the African Americans who migrated north, essagbecame synonymous with
alcohol, violence and sex. Sonny explained howhadtbecame a religion to his father:
Even though Dad didn't care for preachers and d¢dtes,che had a lot of religion
in his own way. Most of the time, his religion didshow. But on Saturday night,
those who didn’t see it heard it. Sometimes Dadld/gat religious on Friday
nights too. But Saturday night was a must. Becé@usdways took liquor to start
Dad to singing spirituals and talking about thed,drthought for years that this
lordly feeling was something in a bottle of whisk&p me, it was like caster (sic)
oil or black draught. You drink it and the nextifpiyou know, you're doing

things. (Brown 28)
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Alcohol became a way of life for Sonny as well. Was introduced to “King Kong” at an early
age: ‘Mama said, “Ain’t no six-year-old child gob business drinking that King Kong.” Dad
said, ‘I was drinking it when | was five, and I'rtilshere working hard and steady five and six
days a week” (29). Alcohol was a way to cope irditanes. For Sonny, “whiskey was one of
my best friends.”

Abel’'s dependence upon alcohol, meanwhile, sevemghacted his ability to make astute
decisions. Our first introduction to Abel showsthis severity of his dependence. As Francisco,
Abel’s grandfather, picks him up from the bus statirrancisco is overwhelmed with grief when
he sees how Abel’s spirit had been broken:

He heard the sharp wheeze of the brakes as thmibigplled to a stop in front of
the gas pump, and only then did he give attentiat s if it had taken him by
surprise. The door swung open and Abel steppedliigasthe ground and reeled.
He was drunk, and he fell against his grandfathdrdid not know
him...Francisco’s crippled leg nearly gave way. Hi®d straw hat fell off and he
braced himself against the weight of his grand3@ars came to his eyes, and he
knew only that he must laugh and turn away fromféloes in the windows of the
bus. (Momaday 8)
The reader soon learns that Abel is returning feoforeign war. While Abel may suffer from
some sort of posttraumatic stress disorder, reaimgeto Native American life is difficult for
him. He has resided within two worlds and cannaineet to either. On a rainy night in August,
one in which the “wine rose up in his blood,” Almelirders an albino. He refers to him simply as
the “white man.” Incidentally, this same albino hdefeated Abel in a ceremony at the Feast of

Santiago. This moment showed Abel how disconndutedad become from his culture and how
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a “white man” could easily shape the traditionsafive culture. While the albino was not
actually a white man, per se, it was the embodiroénthiteness that affected Abel. After
serving a prison term for murder and being a viatipolice brutality, Abel became even more
despondent:
He went downhill pretty fast after that. Sometirhesvas here when | came in
from work, and sometimes he wasn’t. He was drurdugbalf the time, and |
couldn’t keep up with him. I tried to get him t@al down, you know, but he just
got mad whenever | said anything about it, andatienhim worse. Right away his
money ran out, and he started hitting me up faaa levery night, almost...And
he would just blow it in on liquor right away... TheeRcation people got him a
job with the schools, taking care of the grounds alhy but he showed up drunk a
couple of times and they fired him after the fiistek and a half...You know, if
he could just have held on the first time, to firat job down there on my line, he
might have been all right...I could kind of keep e en him down there, you
know, look out for him, and that was good. | guessieeded somebody to look
out for him. Nobody but Milly and me gave a damrawvhappened to him.
(Momaday 142-143)
Here Momaday shows us the relationship betweenrpogaad substance abuse. Social
indicators such as housing, income, and povertyt imusaken into account when assessing
substance abuse. Claude Brown likewise explainsihaffected African American urban life:
It was still something unusual back then. In solmes, the lack of money had
already killed most family life. Miss Jamie and fiemily, the Willards, were

always up tight for money because she spent the foaney for playing the
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numbers and stuff like that. This was the soriaohity that had never had any
family life to speak of. But now, since drugs deish@h so much money and since
drugs had afflicted just about every family withuyg people in it, this desire for
money was wrecking almost all family life. (189)
Here Brown explains how the influx of more powerdaligs in the inner city, those with a
greater high offering a greater chance of “escaipereased crime. A need for more money to
finance “habits” further disenfranchised thoseryin such an environment. It is important to
point out that “numbers was like a community ingtdn. Everybody accepted it and respected
it. This was the way that the people got to the @yd1§191). For a community deficient in
economic resources, numbers running served as adksow reward way of financing dreams
in the Promised Land. But as Sonny noted, “It seklke drugs were coming in so strong with
the younger generation that it was almost overshadpnumbers’(191). This devastation of
the community was not lost on Sonny: “Harlem wasmmunity that couldn’t afford the
pressure of this thing, because there weren’t nsenoyg family ties anyway. There might have
been a few, but they were so few, they were alimsggnificant” (190).

Clearly we can see how the migration of African &roan and Native American peoples
has assisted in disconnecting them from their tiaes. As of yet, the promised lands sought
have not yielded what was originally anticipatetaflis not to say that both communities have
conceded their culture without a struggle. The irtgme of retaining their culture has not been
lost upon African Americans and Native Americans.l&awrence Levine proclaimed Biack
Culture and Black Consciousne$€ulture is not a fixed condition but a procetfge product of
interaction between the past and present. Its toegghand resiliency are determined by a

culture’s ability to withstand change, which indeedy be a sign of stagnation not life, but by its
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ability to react creatively and responsively to taalities of a new situation” (5). The ever-
changing landscape of the American capitalist systed the creative responses of the African
American and Native American communities will b@emned in the next chapter as we move
our focus towards a twenty-first century culturahtbcracy. But for now, let us realize that the
importance of these works by Claude Brown and MditSdomaday’s cannot be overstated,
particularly when examined within a society thaglames uniformity in the behavioral patterns
of those who comprise non-white hyphenated grotips.paucity of cultural competency on the
part of Anglo Americans can only be countered thiothe words and works of those who are
oppressed. As Paulo Freire stateBauagogy of the Oppresséth order for the oppressed to
be able to wage the struggle for their liberatibiey must perceive the reality of oppression not
as a closed world from which there is no exit, &sitr limiting situation which they can
transform” (Freire 49). Indeed, the oppressed musk to free themselves, and works such as
Manchild in the Promised LarahdHouse Made of Dawreflect the impact that culture has on

economic and political democracy.
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CHAPTER 5
Conclusion

Was this really a bona fide artistic movement os waimply a fortuitous

gathering of individual talent with little more @ommon than the color of their

skin and the neighborhood in which they were moress forced to live for a

time? (Gill 281)

--Jonathan Gill
The above question by Jonathan Gill regardingHhdem Renaissance is an excellent

complement to the question posed by James Bau Snavke Introduction: What does your
community need to keep its culture vital and megful? This thesis has shown how the cultural
loss of both African Americans and Native Americaas impacted their economic and political
progress in America. A lack of cultural democracxces people to accept a theology that denies
their culture’s existence and causes them to at¢hapthey may be sub-human. Native
American culture loss was predicated upon the seiatitheir land and was maintained through
the religious zeal of Anglo Europeans who couldfatiom the thought that Native Americans
had a thriving culture. Beck and Walters’ quotd.other Standing Bear is apropos: “The White
Man excused his presence here by saying that hbdedguided by the will of his God; and in
so saying absolved himself of all responsibility fiiss appearance in a land occupied by other
men” (145). Native American cultural identity’s ktdcable link to land became even more
apparent as they were cast onto reservations aoeifinto accepting a culture contrary to their
cosmogony. European religion encouraged individualver the group and as Silko
proclaimed, “Christianity separated the people ftbemselves” (68). This idea of the Native

American as “an individualistic American” coincidedth and thus accelerated a developing

capitalist system.
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While the physical and mental annihilation of thatide American was thorough, as this
thesis has shown, it was by no means completegeéndus cultures have continued to resist.
Native Americans have never fully abandoned thalituce and as Beck and Walters point out:
“The People resisted attempts to change their whlfe and their ways of sacred worship.
Politically, tribal communities had a more diffittime resisting than they did silently, inwardly,
and with their spirit and prayers. Throughout théeals of two centuries, some people remained
certain of the strength in their traditional sacvatles” (165). Momaday likewise revealed how
the Tanoan people were influenced by Christianitydbill prayed to the old deities of the earth.
In House Made of DawrTosamah explained the ways of his grandmothey. gkdndmother
had a reverence for the sun, a certain holy regardh now is all but gone out of mankind.
There was a wariness in her, and an ancient aveewdk a Christian in her later years, but she
had come a long way about, and she never forgdtiitéright” (116). That Native Americans
did not fully relinquish their culture was a bloathe American governments’ economic
development plan because, as Duane Champagne dekigenw inSocial Change and Cultural
Continuity Among Native Nationthere was a “general absence of individual chgita
entrepreneurs on Indian reservations” (56). This, sense, defeated the purpose of the
reservation where many businesses are run by ntimeNamericans. For most “Native
reservation communities do not support individwagitalist activity, accumulation of wealth,
and a central life focus on production and markéemprise” (56). While this has proven a factor
in maintaining poverty on the reservation, it dpessent the possibility for tribal governments to
protect and preserve the political sovereigntyhefative community.

Since African Americans were brought thousands itdsvirom their homeland to labor

for Anglo American capitalist ventures, their expace necessarily differs from that of Native
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Americans. But both share status as an oppressegfiotoerate subject to the will of a dominant
white social group. African Americans were integchinto the American system and developed
their own identity out of a separate and unequeitemce. They have also fought to retain their
culture as they strive for economic and politicalgress in America. As with Native Americans’
spirituality, African Americans carried their ralogp with them through the Great Migration.
Karenga thus points out that: “the essence of alp&oreligion is rooted in its own social and
historical experiences and in the truth and meattiag extract from these and translate into an
authentic spiritual expression which speaks spzlifi to them” (212). Because African
Americans’ belief system developed from Judeo-@langy, it is sometimes seen as “white
religion in black face” however, this constitutessinterpretation because despite its Anglo
American exterior it remains rooted in the black&xence, one that encompasses both
submission and protest. Its foundations includé blo¢ poetry of Phillis Wheatley and Jupiter
Hammon and the secret meetings early slaves helidt¢ass escape, rebellion and how to
maintain African culture. Thus the spirit of pret@ever died. Even in the extreme poverty of
Harlem, Sonny was introduced to black social ptdte®ugh a conversation with his friend
Billy:

| said to Billy, ‘Come on in this bar and I'll buyou a drink.’..."Yeah man. |

don’t need alcohol; | don’t need drugs; | don’t deaything any more. When |

came out of Kentucky about a year ago, | didn’twmehat | was going to do,

Sonny. | didn’t know if | was going to go back orugs, start drinking wine, or

what. But | found out that | didn’t need anythingg Ithis.” He took something out

of his shirt. It looked like a little metal triaregbn a chain. He said, ‘Do you know
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what this is?’...’This is the symbol of the Holy Laadd a symbol of our

religion.’ (237)
Here we see that Billy has given up alcohol andjsirds we discussed earlier, substance abuse
is a characteristic of poverty and Silko points imsu€eremonyhow for Native Americans,
“liquor was medicine for the anger that made themt, Hor the pain of the loss, medicine for
tight bellies and choked-up throats” (40). This sgmin reverberated throughout the African
American community and for Billy to realize the asistion between substance abuse and his
personal experience with poverty shows how impaértatiural democracy is for progression.
Nowhere is this more evident than in New York whitiee Harlem Renaissance was arguably the
epitome of economic, political and cultural progies for blacks in America.

As New York City became the cultural capital of Am@merica, Harlem became the
cultural capital for African Americans. In this g Cruse states: “Southern Negro migrations,
war economics, etc., made Harlem a new Promised tarthe black worker and former
“peasant” from both the South and the West Inddes.Harlem also fostered something else...a
cultural movement and a creative intelligentsiafu$2 22). The Harlem Renaissance was
significant because this creative intelligentsieetively developed black economic and political
sensibilities around cultural democracy. The pwabian of poetry, books and novels, as well as
the production of plays and other theatrical wodancided with strong political and economic
messages from W.E.B. Dubois, Noble Drew Ali andMworish Science Temple, and Marcus
Garvey and the United Negro Improvement AssociatigidlA). Sadly, the Great Depression
exposed the cultural weakness of the Harlem Remragssand, ultimately nullified the economic
and political gains. According to Cruse, the Afncdamerican intellectual of this time period had

not developed a cultural philosophy and therefoas wnable to “grasp the radical potential of
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their own movement.” The Harlem Renaissance raallghto a “white American cultural
resurgence” (22) and was funded by such white patas Mabel Dodge and Carl Van Vechten.
For Cruse, the greatest flaw of the Harlem Renasavas that while it developed African-
American music, theater, arts and politics, it emabd an imported Russian Communism that
placed more emphasis on artists’ capacity to gitasgeology than to understand and embrace
their own culture. Moreover, “The black bourgeoisi@s unprepared and unconditioned to play
any leading sponsorship role in the Harlem Renasa this class was and still is culturally
imitative and unimaginative” (26). While the AfricdAmerican community has enjoyed a
number of successes after the Harlem Renaissamst have involved integration and few have
matched its economic, political and cultural maghét.
5.1 Towards a Twenty-First Century Cultural Democracy

The “happily-ever-after” conclusion of bokftanchild in the Promised LarahdHouse
Made of Dawrfinds that both Sonny and Abel escaped. They “niidtd€hey were able to lift
themselves up from poverty, substance abuse, raishimorrendous environments to which so
many before and after them succumbed. This isttiieaf social protest novels likencle
Tom’s Cabinthat leave the reader feeling as if some morahgmwere corrected. Unfortunately,
it is unlikely that this is the “moral” either Browor Momaday intended. The larger question
remains, “To what did Sonny and Abel escape?” Neithill gain individual freedom within the
context of a flourishing cultural collective. Bubthh have been fortunate enough to realize that
their individual humanity is simply the necessargtfstep in the building of a fair, equitable and
transparent civic society.

House Made of Dawands with Abel reflecting on his past and what thaans for his

future: “There was a moment in which he knew hdatoot go on” (182). For as long as he
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could remember, Abel had existed within two worl@sly at this point does he recognize that
he must make a conscious effort to live in one @varid embrace his traditional past. At last the
house of the sun or the house made of dawn made seihim. As his grandfather had always
tried to teach him and his brother:
They must learn the whole contour of the black m&keay must know it as they
knew the shape of their hands, always and by heBney. must know the long
journey of the sun on the black mesa, how it rodiné seasons and the years and
they must live according to the sun appearingpfdy then could they reckon
where they were, where all things were, in tim&3(1
Abel then recognizes the significance of the “ratthe dead” as he takes his place alongside the
Dawn Runners: “He was running and there was namretsrun but the running itself and the
land and the dawn appearing” (185). The runningl®lired the Native American culture:
always moving and in direct contrast to Europedaraners who tried to reduce it to stasis on
the reservation. But though Abel escaped from tianp of identity-erasure, this need for
perpetual motion only underscores the absencelufreuhat flourishes free from restrictions
and dominant ideologies.

From the onset oManchild in the Promised LandSonny directly and poignantly
inquires of the reader, “For where does one ruwlen he’s already in the promised-land?”
Unlike the Native American, the African Americanayes to be still. The subordinated class
status that African Americans had inherited mediat their journey was to stop once they
reached the “promised-land.” Native Americans, loa ather hand, were more inclined to roam.
The confined boundaries of reservation life dis@mted them from themselves. According to

Frederick Douglass, “This black man — unlike thdidam — loves civilization.” Sonny’s flight
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from Harlem is bittersweet because, again quotimgigbass, “individuals emigrate — nations
never.” In Uncle Tom’s Cabin George Harris and his family never return to Aceerfrom
Liberia. Sonny’s family and friends still exist Wit the confines of the ghetto so he is never
truly far away: “There are so many things aboutlétarthat have changed, and they don’'t seem
possible for Harlem. | suppose no one who has kexea in a Harlem of the world could ever
imagine that it could change so drastically andnyaintain so much of its old misery” (415). As
we saw earlier with Abel, an introspective Sonngognizes that many of his youthful decisions
were based on fear:

When | moved up on Hamilton Terrace, | supposdlllsd my fears, but it was

something. It was a move away from fear, towardlehges, toward the positive

anger that | think every young man should have.tid time before, | thought |

was angry. | guess | was, but the anger was stiftedias an impotent anger

because it was stifled by fear. | was more afrlaahtl was angry (427).
Sonny’s escape was predicated upon an innate meéddt challenges that would constantly
push and motivate him to greater heights, and hdigethis would inspire those around him.
Although he was able to leave Harlem, Claude Browewver escaped. He became a professional
lecturer involved in the criminal justice systendats impact on primarily African American
males. The majority of his work, including his sedobook, Children of Ham focused on
Harlem and the conditions of poverty, substancealand crime.

If the 1920’s saw the making of Harlem, the slungen the 1950’s saw the beginnings of

the Anglo American return to a gentrified Harlenhu$ after returning to Harlem four years
later, Sonny realized: “It seemed as though moghefold tenements have gone. | can hardly

recognize Lenox Avenue any more. A whole sectioharfox Avenue where there used to be a
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lot of drug dens - from 132 Street to 138 Street — is gone. Now they've got big apartment
houses. Only now does it seem to be becoming mdreverybody's Harlem” (421).
Recognizing once again that Harlem held prime esahte, Anglo Americans had begun to
repurchase property, earlier abandoned due toitvasion” and “black plague”, and have today
brought Harold Cruse’ words to fruition: “The Indiavorld of the reservation exemplifies the
fate awaiting the American Negro, who is left sttath and impoverished in the ghettoes, beyond
the fringe of absorption.” The lack of economic gmalitical control that Native Americans
possess on the reservations is indicative of “dwaaty’s Harlem” where gentrification and
corporate entities have pushed out small blacknesses and the Anglo American few control
the economic resources of the African American mavho for the most part, are still mired in
high levels of poverty. What communities such asléta and the Native American reservation
need to remain vital is the capacity to controlirtteailtural resources so that they may also
control their economic and political resources. §hwe must work toward that cultural

democracy which will encourage the process and amapits results.
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